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Abstract

This study explores the meaning of assets based on local cultural values and religiosity among
university students in Gorontalo. Using an interpretive paradigm with a transcendental
phenomenological approach, data were collected through in-depth interviews with selected
informants and analyzed using five stages: noema, epoche, noesis, intentional analysis, and
eidetic reduction. The findings reveal that assets are not only perceived as material possessions
but also encompass social, spiritual, and cultural dimensions. Assets are understood as wealth
that benefits others, a medium to help the community, faith in Allah SWT as the most valuable
treasure, and the human body and dignity as divine trust. These meanings highlight a broader
perspective of assets compared to modern accounting, which tends to emphasize material
aspects. Theoretical implications of this research lie in expanding the conceptual framework of
accounting by integrating social, cultural, and religious dimensions into the understanding of
assets, thereby contributing to the development of a more holistic and humanistic accounting
discourse. Practical implications show that non-material assets such as faith, solidarity, and
dignity can serve as the basis for decision-making in personal finance, social participation, and
organizational practices. This study emphasizes that accounting should not be limited to
economic gain but also oriented toward social usefulness, cultural preservation, and spiritual
accountability.
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Abstrak

Penelitian ini mengeksplorasi pengertian aset berdasarkan nilai-nilai budaya dan religiusitas
lokal di kalangan mahasiswa di Gorontalo. Dengan menggunakan paradigma interpretatif
dengan pendekatan fenomenologis transendental, data dikumpulkan melalui wawancara
mendalam dengan informan terpilih dan dianalisis menggunakan lima tahap: noema, epoche,
noesis, analisis sengaja, dan reduksi eidetik. Temuan ini mengungkapkan bahwa aset tidak
hanya dianggap sebagai harta benda tetapi juga mencakup dimensi sosial, spiritual, dan budaya.
Harta dipahami sebagai kekayaan yang bermanfaat bagi orang lain, media untuk membantu
masyarakat, keimanan kepada Allah SWT sebagai harta yang paling berharga, dan tubuh dan
martabat manusia sebagai kepercayaan ilahi. Makna ini menyoroti perspektif aset yang lebih
luas dibandingkan dengan akuntansi modern, yang cenderung menekankan aspek material.
Implikasi teoritis dari penelitian ini terletak pada perluasan kerangka konseptual akuntansi
dengan mengintegrasikan dimensi sosial, budaya, dan agama ke dalam pemahaman aset,
sehingga berkontribusi pada pengembangan wacana akuntansi yang lebih holistik dan
humanistik. Implikasi praktis menunjukkan bahwa aset non-material seperti iman, solidaritas,
dan martabat dapat menjadi dasar pengambilan keputusan dalam keuangan pribadi, partisipasi
sosial, dan praktik organisasi. Penelitian ini menekankan bahwa akuntansi tidak boleh terbatas
pada keuntungan ekonomi tetapi juga berorientasi pada kegunaan sosial, pelestarian budaya,
dan akuntabilitas spiritual.
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Introduction
In modern accounting, the concept of assets is generally understood as being limited to

tangible wealth. Assets are positioned as economic resources that can be measured, owned, and
are expected to provide future economic benefits. Even when non-material assets like goodwill
or copyrights are recognized, they ultimately still lead to a calculation of monetary value. This
kind of understanding makes assets only economically valuable, thus ignoring other dimensions
that are actually inherent in human life, namely local cultural value and religiosity (Triyuwono,

2015).

In reality, however, assets are not solely related to material things. Assets are also rich
in non-material values that reflect cultural wisdom and religiosity. For example, (Helmina et
al., 2023) found that government fixed assets have both financial and social, historical, and
cultural value. (Nur & Syahril, 2022) show that "saweran" money in the kokocoran culture
becomes a non-material asset as well as temporary capital in local accounting practices. (Syifa
etal., 2023) found that the Orang Kay tribe's inauguration ceremony manages material and non-
material assets thru traditional funds, village funds, and government grants. (Djuharni et al.,
2020) showed that the cultural values of Palang Pintu are integrated into the Accounting

Information System as an intangible asset with a transcendental dimension.

Ignoring non-material values such as local culture and religiosity in the concept of assets
leads to an overly narrow reduction in meaning. Assets are only viewed as individual
possessions with economic value, thus losing their social, spiritual, and cultural dimensions
(Kamayanti, 2016). As a result, the meaning of assets in accounting has become devoid of

human values and religiosity.

The dominance of this materialistic understanding of assets not only stems from
accounting theories commonly adopted from the West and taught in universities but is also
reinforced by accounting research that heavily emphasizes technical and financial aspects.
Research on assets from a local cultural and religious perspective is still very limited (Thalib &
Monantun, 2022a, 2022b). This shows a gap between accounting theory and the practice of

community life, which is rich in cultural and religious values.

Starting from this phenomenon, the researcher was motivated to examine this research
topic with the research question: What is the meaning of value-based assets rooted in local
culture and religiosity? Therefore, the objective of this study is to uncover and explain the
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meaning of assets as constructed through local cultural values and religiosity within the context
of Gorontalo society. More specifically, this research aims to reveal how individuals interpret
assets beyond their material dimension by exploring their social, cultural, and spiritual

meanings.

Literature Review
Assets from a local cultural perspective are not only understood as economic resources,

but also as spiritual and social heritage that is integrated with community life. For example, for
apple farmers in Malang, biological assets or ke'kean are considered a gift from God that must
be protected, accompanied by the ritual practice of "selametan" as a form of social-spiritual
accountability in maintaining the sustainability of these assets ((Rizaldy, 2012). Similarly, in
East Lombok society, the "Nyelamak Dilaok" tradition is viewed as an intangible cultural asset
that not only plays a role in maintaining spiritual balance but also strengthens community
sustainability (Lestari, 2024). This view suggests that local cultural values broaden the meaning

of assets, encompassing ecological, spiritual, and social aspects.

In the realm of people's economy, MSME:s also reflect local cultural values in managing
their assets. A study on Sambel Pecel MSMEs in Malang confirms that innovation based on
local wisdom can improve business efficiency and profitability thru adaptive working capital
management (Hastutik et al., 2024). Meanwhile, at the Tanjung Bumi Batik MSME, accounting
practices are done "off the top of the head" and simply, relying on religious values and mutual
trust as the basis for recording and accounting for assets (Arena et al., 2017). This practice
confirms that economic assets are not only calculated in numbers, but are also built on the

foundation of moral values and social trust that are unique to the local community.

Beside the individual and MSME levels, locally based cultural assets are also evident
in the governance of village communities. In Bali, the concept of Tri Hita Karana serves as the
basis for managing Tenganan village assets thru the tika system, which emphasizes the balance
of human relationships with God, fellow humans, and nature (Purnamasari et al., 2019). A
similar phenomenon is also seen in the Tat Twam Asi philosophy in Penglipuran Village,
which emphasizes unity and harmony among residents as the key to managing village assets
(Purnamawati & Adnyani, 2021). Even in religious organizations like 'Aisyiyah, business
ventures are seen as both economic assets and a means of worship, so sharia accounting is
used to maintain their accountability (Widati et al., 2011). Overall, this practice demonstrates

that local cultural assets are an important pillar in maintaining the social, spiritual, and
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economic sustainability of Indonesian society.

Prior studies consistently show that culture strongly shapes accounting and
organizational outcomes. (Yang et al., 2023a) showed that cultural proximity between local
CEOs and their environment reduces audit risks and audit fees in China. Challenges also appear
in regulatory settings, as (Ben Slama et al., 2022) reported that Tunisia’s cultural and
institutional mismatch hindered its transition to IFRS. In the US context, (Costa & Habib, 2023)
found that creative local cultures increase audit fees due to heightened managerial risk-taking.
Beyond accounting, (Muleya et al., 2023) demonstrated that national cultural differences

explain why foreign contractors outperform local firms in Zambia.

Research Method
The paradigm used in this study is interpretive. This paradigm is oriented toward

understanding, interpreting, and giving meaning to social reality based on the perspective of the
subjects experiencing it (Kamayanti, 2020). The choice of the interpretive paradigm is based
on the research objective, which is to explore the meaning of assets that are not only understood

materially but also constructed thru local wisdom and religiosity values.

The research approach used in this study is transcendental phenomenology, introduced
by Edmund Husserl. Husserl's transcendental phenomenology is a philosophical approach that
seeks to discover the essence of experience by suspending assumptions about empirical reality
(epoché¢) and returning to pure consciousness to capture the essence of (Kamayanti, 2020). With
transcendental phenomenology, researchers can explore the informants' conscious experiences
in interpreting assets, leading to a deep, contextual, and essential understanding that aligns with

community life.

The type of method used is qualitative. Qualitative methods focus on a deep
understanding of meaning, experiences, and social interactions within a specific context
(Sugiyono, 2018). This method is suitable because the research aims to examine the meaning
of assets that arise from the subject's awareness, requiring an exploratory, in-depth, and

interpretive approach.

The data collection technique in this study was carried out through in-depth interviews
with selected informants. The interviews were conducted in a semi-structured manner, allowing
informants to express their perspectives freely and reflectively. The informants were
determined using purposive sampling based on the following criteria: (1) having a GPA above

3.5, (2) having passed accounting theory courses, and (3) being willing to provide in-depth
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information. A total of four informants were involved in this study, which is considered
adequate for transcendental phenomenological research, as the focus is on capturing the depth

and essence of lived experiences rather than obtaining a large number of participants.

To ensure data validity, several strategies were employed, including prolonged
engagement during interviews, member checking to confirm the accuracy of interpretations,
and bracketing (epoché) to minimize researcher bias. These steps strengthen the credibility and

trustworthiness of the findings.

In transcendental phenomenology, data analysis consists of five stages: noema, epoche,
noesis, intentional analysis, and eidetic reduction. The first stage, noema or textual analysis,
relates to the initial meaning that appears on the surface. The second stage is epoche, which
involves "bracketing" the researcher's interpretation of other textures behind the surface. This
process then leads to the third stage, noesis, which is the analysis to understand the deeper
meaning of the phenomena being studied. The fourth stage, intentional analysis, focuses on the
experiences that shape consciousness. The final stage, eidetic reduction, results in a
condensation of meaning from the entire understanding process, namely the idea that becomes

the basis of pure consciousness (Kamayanti, 2020).

Result and Discussion
Socially and Spiritually Valuable Assets

The first meaning of assets is understood as wealth, something that has economic value
and can provide benefits in the future. This meaning is reflected in the following statement from
Informant 1:

An asset is [an economic resource or wealth owned by an individual or group

that can be used for their business in the future].
Based on the previous statement from Informant 1, the researcher understands that assets are
defined as economic resources or wealth owned by individuals or groups, which can be utilized
to support businesses and provide future benefits. In the account of Informant 1, the researcher
found a noema (initial awareness) regarding assets in the form of wealth or economic resources
that a person possesses, which can be utilized for future needs. The researcher then performed
an epoche on Informant 1's statement to gain a deeper understanding of the asset, as explained

by Informant 1:
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I'll use the example of my research experience. I conducted research at a
mosque. I looked at assets like zakat. Zakat is wealth someone possesses, and
I understood how zakat is distributed. People's wealth is collected or
transferred to the mosque, and then it's distributed to the less fortunate in the
community. The benefits for the zakat giver are things like rewards and
spiritual value.

Based on the account of Informant 1, the researcher understands that assets not only
function as wealth that can be used economically, but also have social and spiritual dimensions.
This is reflected in the practice of Zakat, where a person's wealth is collected thru mosques and
then distributed to those in need, providing benefits in the form of reward and spiritual value for
the giver. This finding is supported by research (Adistii et al., 2021) that emphasizes the
importance of religiosity in driving the social and spiritual management and utilization of
religious assets. In line with this, (Safitri & Suryaningsih, 2021) showed that religiosity also
influences people's interest in distributing zakat, although other factors such as location also
have an impact. Similar findings were also shown by (Hiyanti et al., 2020), who found that
literacy and religiosity positively influence people's intention to perform wagqf, including thru

the cash waqf linked sukuk instrument.

Based on the previous explanation from Informant 1, it provided the researcher with an
understanding that noesis (deep meaning) of assets according to Informant 1's awareness is
wealth that is not only of economic value but also has social and spiritual functions. Informant
I's awareness was formed thru their experience (intensional analysis) researching zakat
practices in mosques, where they directly observed that zakat assets are collected from a person's
wealth, then distributed to those in need, and provide benefits not only in the form of economic

distribution but also reward and contain spiritual value for the giver.

Based on previous data analysis, the conclusion (eidetic reduction) that can be drawn
about asset awareness in Informant 1's understanding is that assets are not only of material value,
but also have social and spiritual dimensions. This awareness was born from his experience
witnessing the practice of zakat in mosques, where personal wealth is transferred for the benefit

of the community and for the reward of the giver.

Table 1. Summary of Transcendental Phenomenological Data Analysis

Noema Epoche Noesis Intensional Eiditic Reduction
Analisis

an economic [an economic wealth that is researching that assets are not

resource or resource or not only of zakat only of material
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Source: Researcher's data processing results, 2025
Things that can be Beneficial for Yourself and Others

An asset is defined as wealth that is not only beneficial for oneself but also for others.
This is as explained by Informant 2 when the researcher asked about the meaning of assets from
their perspective.

My definition of an asset is [anything that is beneficial and valuable to
ourselves and others].

Based on the previous account of Informant 2, the researcher understood that from their
perspective, they viewed assets as valuable things that could benefit not only themselves but
also others. Based on this explanation, the researcher arrived at an initial understanding (noema)
of assets as anything that is beneficial and valuable for oneself and others. Next, the researcher
placed parentheses (epoche) around the meaning of this asset to further explore its meaning.
The following is Informant 2's explanation of its noema:

Regarding the price 1 have, one of the valuable assets in the house is the
motorcycle. This motorcycle is used from morning until nite, starting with my

father taking my cousins to school, then taking my sister to campus, and taking
my mother to buy daily necessities.
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In the previous account of Informant 2, she explained the benefits of one of the assets
he owned and used for her personal interests. Such as driving her younger siblings and cousins
to school, and also driving her mother to buy daily necessities. Furthermore, Informant 2
explained the meaning of assets that can be beneficial to others as follows:

For example, there was an experience with a neighbor who lived right behind
my house. They happened to not have a vehicle, and at that moment, their
child needed to go to the hospital. My father helped them get to the hospital
using that motorcycle. Alhamdulillah, the child was able to be helped to the

hospital with the motorcycle we had. In my opinion, an asset is anything
valuable and beneficial to us and others.

Based on the account of Informant 2, they previously explained to the researcher that
based on their experience, they realized that assets are not something they can use for personal
gain, but can also be used to help others, just as their father used their personal motorcycle to
help neighbors who were experiencing difficulties at that time. From the epoche results, which
are "anything that is beneficial and valuable to ourselves and others" the researcher found the
noesis that Informant 2 defines assets not just as things that are useful for personal gain, but
also as a form of caring for others. This awareness was formed based on her experiences
(intentional analysis), such as using her motorcycle assets for daily activities and helping

neighbors in difficulty.

Based on the four previous analyzes, it can be concluded (eidetic reduction) that the
meaning of assets according to Informant 2 is wealth that is beneficial for both personal and
others' interests. This meaning stems from the experience of using a motorcycle as an asset for
the daily needs of their family, as well as helping neighbors who are experiencing difficulties.
(Landali et al., 2020) found that profit in an Islamic perspective not only means material gain
but also has spiritual value thru the DOA (Da'wah, Organization, and Trust) metaphor.
(Tenrigau et al., 2023) found that zero-based profit is understood not only from an operational
perspective as social profit and service for the poor, but also from a spiritual perspective as a
form of worship and charity to Allah SWT. Meanwhile, (Sari, 2014) found that the meaning
of profit for the medical profession is not only material but also includes spiritual dimensions,

social dignity, and inner satisfaction when patients recover.

Table 2. Summary of Transcendental Phenomenological Data Analysis

Noema Epoche Noesis Intensional Eiditic Reduction
Analisis
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anything that [anything assetsnotjustas as using her wealth that is
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Source: Researcher's data processing results, 2025
Faith in the God

The next understanding of assets comes from Informant 3, who revealed that assets are
faith in the Creator. This is as she revealed in the following statement:
In my opinion, an asset is anything that brings value to life, both now and in

the afterlife. My most valuable asset is my own [faith]. This asset is so
valuable [it cannot be valued in monetary terms].

Based on the explanation provided by Informant 3 earlier, it gave the researcher an
understanding that assets are defined as anything that brings value to life now and in the future.
In her view, assets are faith that cannot be measured in money. Based on Informant 3's
explanation, the researcher found the noema that assets are faith that cannot be measured in
money. Next, the researcher provided an epoch to delve deeper into the meaning of the asset,
with the following explanation:

Because if Allah hadn't given me this faith, my life would have been lost. I'll
get lost, as we know, there are so many students who commit suicide these
days just because of college assignments, relationships, or theses that aren't
accepted by their professors. They commit suicide. And in my opinion, they

do that because they lack faith in themselves. If they had strong faith, they
would be certain that suicide is forbidden by Allah SWT.

The excerpt from Informant 3's previous explanation provided the researcher with an
understanding that she defines assets as something valuable, namely faith in Allah SWT,
because she believes that if he is not given faith in this life, she will lose her way. Informing 3
examples that currently many suicide phenomena in Gorontalo are caused by their lack of faith

in the Creator. Based on this explanation, the researcher found that Informant 3's awareness
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(noesis) of assets is not about material possessions, but rather about faith in the Creator, which

can serve as a foundation for living their life.

Her understanding of the asset was created thru her active participation in campus
studies. Here is the explanation from Informant 3:
I often attend Islamic studies where one of the topics is a speaker presenting
material on Islam as a way of life. There, the speaker explained the fact that
many students commit suicide. This is because they are lost, have no faith,
and the speaker also provided a solution by increasing our own faith. So, from
that study, I understood that the pleasure I get is faith. Therefore, the most
valuable asset is faith, as are family, friends, and partners. However, I thot

again that this age has its limits, and what I will take with me to my death is
my faith, sir, and also good deeds.

Based on the previous statements of Informant 3, the researcher understands that the
meaning of the asset she refers to stems from her experience attending various Islamic studies
at the university. In one of the studies, the speaker discussed the theme of Islam as a way of
life and touched upon the phenomenon of many students choosing to commit suicide due to a
loss of direction, academic pressure, or personal problems. According to the speaker, this
happens because of the weakness of faith within them. From that material, Informant 3 gained
an understanding that the solution to various life problems is by strengthening faith in Allah
SWT. Based on Informant 3's account, the researcher found an intentional analysis in the
form of their active experience participating in Islamic studies on campus that discussed the
importance of faith as a support for life. From that experience, Informant 3 realized that faith
is the most valuable asset because it can prevent someone from losing their way, serve as a
source of strength in facing life's problems, and be the main provision they will take to the

afterlife.

Based on the four previous analyzes, the researcher can conclude (eidetic reduction)
that Informant 3's awareness of the meaning of assets is faith in Allah SWT, which is seen as
the most valuable and priceless treasure compared to material wealth. This belief'is considered
the foundation of life, formed from her experiences attending Islamic studies at the university,
which emphasized the importance of faith as a way of life and the main provision for facing
worldly problems and the afterlife. In other words, assets are spiritual capital that serves as the
foundation for living life. This finding is supported by research (Yuliana et al., 2020) which
shows that the interpretation of accounting in Muslim families is based on the awareness of

monotheism, so that material and spiritual aspects are integrated in financial management. In

165



Jurnal Al Iqtishad, Vol 21 No 1 (2025) Thalib

line with this, (Nursanty et al., 2023) places accounting within a prophetic-divine framework,
making spiritual values and compassion the main foundation for interpreting accounting
practices in a humanistic and religious way. Additionally, (Nursanty et al., 2021) also
emphasizes that Islamic spirituality is capable of liberating accounting from the dominance of

capitalism and guiding it toward more just and transcendentally meaningful practices.

Table 3. Summary of Transcendental Phenomenological Data Analysis

Noema Epoche Noesis Intensional Eiditic Reduction
Analisis
faith...it [Faith...it assets is not the form of the meaning of
cannot be cannot be about material their active assets is faith in
valued in  valued in  possessions, but  experience Allah SWT, which
monetary monetary rather about  participating is seen as the most
terms terms] faith in the in Islamic  valuable and
Creator, which studies on priceless treasure
can serve as a campus that compared to

foundation for discussed the material wealth.
living their life ~ importance of This  belief is

faith as a considered the

support  for foundation of life,

life formed from her
experiences

attending  Islamic
studies at  the
university,  which
emphasized the
importance of faith
as a way of life and
the main provision
for facing worldly
problems and the
afterlife

Source: Researcher's data processing results, 2025

Self-Esteem and Trust from God
The meaning of assets was further explored from the perspective of a student named

Informant 4, who defined assets as self-esteem and trust from God. Here is the explanation:

In my opinion, the definition of assets is not just about money, but assets can
also relate to our bodies. [Our bodies are very valuable as they are a trust from
God that we must protect]

Departing from the previous informant's statement, this provided the researcher with

an understanding that defining assets from a broader perspective means it's not just about
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money. According to her, assets can also be defined as God's creations, one of which is her
body. Behind this creation lies a trust from God that she must protect. In that narrative, the
researcher found that the initial awareness (noema) of the asset from Informant 4, which is
our own selves, is very valuable, as it is a trust from God that we must protect. Next, the
researcher applies epoche to this noema to gain a deeper understanding. Here is the
explanation from Informant 4:

My experience watching people around me, especially friends who often hurt

themselves, is that they are unaware of how precious their bodies are, which

leads them to self-harm. I'm also sorry, just like prostitutes, there are many

prostitutes in my area. From that, I realized that true assets are not just about

money, but also about self-worth. It is only right that we realize how precious
we are because we are a trust (from God) that we must take the best care of.

Based on the explanation from Informant 4, the researcher understands that assets are
not always solely related to money or material possessions, but also concern self-esteem and
the dignity of the human body. She realized this thru her experience of seeing the people
around her, particularly friends who often self-harmed, as if they didn't realize how precious
their bodies were. Furthermore, the phenomenon of many commercial sex workers (CSWs) in
her environment further reinforced her view that some people are less aware of their own value
and dignity. For Informant 4, the human body and self are a trust from God that must be cared

for with full responsibility, not harmed or humiliated.

In the narrative of Informant 4, the researcher found the noesis to be an asset, namely
the awareness of maintaining self-dignity and respect for the body as a form of obedience to
God. This awareness arose from the experience (intentional analysis) of Informant 4 when
observing the social reality around them, such as friends who self-harmed and the presence of
commercial sex workers. For Informant 4, the human body and self are a trust from God with

noble value, so they must be protected, respected, and not degraded.

Thus, the eidetic reduction of the meaning of assets from Informant 4 confirms that
assets are not limited to the material dimension, but also include the human body and dignity
as a trust from God. This awareness arose from her observations of the social realities around
her, such as friends who often self-harmed and the phenomenon of commercial sex workers
(CSWs) in her environment. From that experience, she understood that many people
undervalue the preciousness of their bodies and self-worth, which led her to emphasize that
taking care of oneself is a form of honoring the most fundamental asset entrusted to us by God.

This interpretation aligns with the findings of (Muksin & Husain, 2022), which indicate that
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the implementation of PSAK 109 at BAZNAS can be strengthened thru the Matanre Siri (self-
esteem) culture as a philosophical value driving transparency and accountability. Similar
support was also shown by (Diana & Sopingi, 2025), who emphasized that internalizing the
prophetic values of shiddiq, amanah, tabligh, and fathonah in accounting practice can
strengthen transparency, prevent manipulation, and increase accountants' responsibility.
Similarly, (Mujahidi et al., 2024) formulated the concept of assets from an Al-Qur'anic
perspective as a trust from God encompassing both material and non-material dimensions, thus
offering a more holistic understanding compared to the concept of assets in modern accounting

standards.

Table 4. Summary of Transcendental Phenomenological Data Analysis

Noema Epoche Noesis Intensional Eiditic Reduction
Analisis

Our bodies [Our bodies the awareness observing the assets are  not

are very  are very of maintaining social reality limited to  the

valuable as valuable as self-dignity and around her, material dimension,

they are a they are a respect for the such as but also include the

trust  from trust from body as a form friends who human body and

God that we God that we of obedience to  self-harmed dignity as a trust

must protect ~ must protect] God and the from God. This

presence of awareness  arose

commercial from her

sex workers observations of the

social realities

around her, such as
friends who often
self-harmed and the
phenomenon of
commercial sex
workers (CSWs) in
her environment.

Source: Researcher's data processing results, 2025
Reflection on Local Cultural Values and Religiosity behind the Meaning of Assets

In the previous discussion, four meanings of assets were found. First, assets are defined
as wealth that has social and spiritual value. This interpretation stems from Informant 1's
awareness that wealth serves not only personal interests but also has a social and spiritual role.
This awareness was formed thru her experience conducting research on the zakat accounting
practices implemented by mosque administrators. Second, assets are understood as things that

are beneficial not only for oneself but also for helping others. This meaning was found thru
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the awareness of Informant 2, which was formed from her experience of utilizing assets for
daily needs while also helping her neighbors who were experiencing difficulties. Third, assets
are understood as righteous deeds and a manifestation of faith in the Creator. This
interpretation emerged from the awareness of Informant 3, which developed thru her
experience of actively participating in Islamic studies at the university. Fourth, assets are
understood as an effort to preserve oneself and dignity, which are gifts from the Creator. This
meaning is derived from the awareness of Informant 4, which stems from her experience of
witnessing the surrounding environmental conditions that do not uphold self-respect and

dignity.

The fourth meaning of assets, which goes beyond mere material possessions, also
encompasses emotional value in the form of helping others and religiosity in the form of faith
in the creator. In Gorontalo Islamic culture, the term "Diila o'onto, bo wolu-woluwo" is known,
which means "not seen but present." The meaning of this expression is to teach in life, not just
to chase what is visible, but also to seek something that is not visible but actually exists. Diila
o'onto means not just visible, bho means but, wolu-woluwo means actually exists. What is
expressed as "o'onto" or visible is matter, while what is invisible but exists is what gives that
matter, namely Allah Subahana Huwata'ala. This expression is often used by missionaries in
their preaching, as a reminder to be very grateful, to engage in remembrance (zikir), and to
perform acts of worship. Don't just focus on what's visible, so there's a balance between life in

this world and life in the hereafter (Daulima, 2009).

The meaning of the assets found from the informants truly reflects the worldview of
the Gorontalo people, who highly value harmony between worldly and spiritual aspects. The
cultural expression "Diila o'onto, bo wolu-woluwo" teaches that apparent wealth or assets are
only the outer part of life, while what is unseen but truly exists is the source of all blessings,
namely Allah SWT. This understanding aligns with the awareness of Informant 1, Informant
2, Informant 3, and Informant 4, who view assets not only as something of material value, but
also as a means of safeguarding trust, strengthening faith, and helping others. Thus, the results
of this study found that assets do not stop at the aspect of ownership, but move toward spiritual
and social dimensions rooted in the cultural philosophy of Gorontalo, which is rich in religious
values. The findings of this study are supported by several previous studies that show that

local cultural values and religiosity play an important role in shaping accounting practices in
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Indonesia (Amaliah, 2016; Ariyanto et al., 2017; Djuharni et al., 2020; Nur & Syahril, 2022;
Syifa et al., 2023)

Socially and
Spiritually
Valuable
Assets

Things that
can be
Beneficial for
Yourself and
Others

Diila
/
o'onto, bo
wolu-
woluwo

Figure 1. Conceptual Model of Asset Meanings Based on Local Wisdom and Religiosity in

Gorontalo

The conceptual model visually illustrates how the four emergent meanings of assets
social-spiritual wealth, shared usefulness, faith as the ultimate treasure, and the human body as
a divine trust are interconnected and rooted in Gorontalo’s local wisdom and religiosity. At the
center of the model lies the holistic concept of “non-material assets,” which integrates social
values, cultural philosophies, and spiritual beliefs. Surrounding this core are the four thematic
meanings derived from informants’ lived experiences, each showing how personal
consciousness shapes the interpretation of assets beyond material dimensions. The outer layer
represents the cultural worldview of “Diila o ‘onto, bo wolu-woluwo,” emphasizing that unseen
spiritual and moral values guide the visible management of wealth. This multidimensional
structure is consistent with prior studies demonstrating that culture strongly shapes accounting
practices and organizational behavior such as how cultural proximity affects audit risk and
pricing (Yang et al., 2023), how cultural-institutional mismatches hinder harmonization efforts
(Ben Slama et al., 2022), how creative local cultures increase audit risk (Costa & Habib, 2023),
and how national cultural differences drive performance outcomes (Muleya et al., 2023).
Together, these insights reinforce that the meaning of assets flows from individual awareness
to cultural philosophy, forming an interpretation that transcends modern accounting’s material

focus
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Conclusion
This research shows that assets are not only understood as material possessions, but also

hold social, spiritual, and cultural significance. Assets are interpreted as wealth that brings
benefits to society, a means of helping others, faith in Allah SWT as the most valuable treasure,
and the human body and dignity as a trust from God. These findings indicate that the meaning
of assets from a local cultural and religious perspective is much broader than the modern

accounting concept, which tends to emphasize material value.

The implications of this research highlight the need for developing a more humanistic
and holistic form of accounting by integrating local wisdom and religiosity into asset
interpretation. This approach can enrich accounting discourse by positioning assets as
multidimensional constructs that reflect social solidarity, cultural identity, and spiritual

responsibility.

Despite its contributions, this study has several limitations. The number of informants
was limited, and all participants were university students within the Gorontalo context, which
may restrict the diversity of perspectives. In addition, the use of semi-structured interviews

without observational triangulation may limit the depth of contextual interpretation.

Future research is recommended to: (1) involve informants from broader backgrounds
such as community leaders, religious scholars, MSME actors, and asset managers; (2) employ
additional data collection methods such as participant observation, focus group discussions, or
document analysis; and (3) compare interpretations of assets across different cultural regions to
explore whether similar meanings appear in other local wisdom contexts. Such approaches will
enable a more comprehensive and comparative understanding of cultural and religious-based

asset interpretation.
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