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Abstract

Many scholars, both Muslim and Western, modern and contemporary, draw erroneous
conclusions about the differences in theological flow in the context of the narration of hadith.
One of the most crucial wrong conclusions is that the validity of the hadith is questioned
because of ideological bias and political interest bias in the narration of the hadith. Whereas,
a narrator widely labeled “Shafi’ah Rafi’ah”, an ideology that is claimed to be “extreme
bid’ah” (al-ghuluw fi al-bid ‘ah) by the Sunnis, namely ‘Abbad b. Ya’qub (w. 250 H), adorns
many books of Sunni’s main hadith book. By applying the descriptive-analytical method and
jarh wa ta ‘dil approach, the author is interested in exposing evidence that ‘Abbad b. Ya ‘qiib
is a Shi’ah-Rdfidah. The author is also interested in exploring the existence of ‘Abbad in the
Sunni main hadith books and analyzing the value of the hadith narrated by ‘Abbad and the
substance of the hadith narrated by ‘Abbadd in the books of the Sunni main hadith. This study
proves that ‘Abbad b. Ya‘qub was a Hadith narrator of Syiah-Rdfidah ideological. However,
the existence of the ‘Abbdd as narrators calculated in the compilation Sunni’s Hadith main
books (ummahat kutub al-hadith) cannot be negated.

Keywords: Hadith critics, sunni’s narrator, syiah’s narrator, rafidah’s narrator

Abstrak
Banyak sarjana, baik Muslim maupun Barat, modern maupun kontemporer, menarik kesimpulan
yang keliru tentang perbedaan aliran teologis dalam konteks periwayatan hadis. Salah satu
kesimpulan keliru yang paling krusial adalah bahwa keabsahan hadis itu dipertanyakan
karena bias ideologi dan bias kepentingan politik dalam periwayatan hadis. Padahal seorang
perawi yang secara luas diberi label “Shi’ah-Rafidah, ” sebuah ideologi yang diklaim sebagai
“bid’ah ekstrim” (al-ghuluw fi al-bid‘ah) oleh Sunni, yaitu ‘Abbad b. Ya’'qub (w. 250 H),
menghiasi banyak kitab hadis induk Sunni. Dengan menerapkan metode deskriptif-analitis
dan pendekatan jarh wa ta ‘dil, di sini penulis tertarik untuk membeberkan bukti-bukti bahwa
‘Abbad b. Ya ‘qub adalah seorang Shi’ah-Rdfidah. Penulis juga tertarik untuk mengeksplorasi
keberadaan ‘Abbad dalam kitab-kitab hadis induk Sunni serta menganalisis nilai hadis yang
diriwayatkan oleh ‘Abbad dan substansi hadis yang diriwayatkan oleh ‘Abddd dalam kitab-
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kitab hadis induk Sunni. Kajian ini membuktikan bahwa ‘Abbdd b. Ya ‘quiib adalah seorang

perawi Hadis yang berideologi Syiah-Rafidah. Namun demikian eksistensi ‘Abbad sebagai

perawi yang diperhitungkan dalam kitab-kitab kompilasi Hadis induk (ummahdat kutub al-

hadith) Sunni tidak bisa dinegasikan.

Kata Kunci: Kritik hadis, perawi Sunni, perawi Syiah, perawi Rafidah

Introduction

A lotof hard and scathing statements expressed
by Sunni scholars about the world of the narration
of the Hadith to be wary of those labeled as “Shia-
Rafidah.” Y{nus b. Abi Ishaq (w. 159 H) when
asked by the Shabbah b. Sawwar (w. 206 H/ 821
AD) about his reluctance to narrate the Hadith
from Thuwayr b. Abi Fakhinah, for example,
replied: “Because he is a Rafidah (/i annahu
Rdfidi).”' Muhammad b. Idris al-Shafi’1 (w. 204
H / 820 AD) even said: “I have never seen the
passions who lust more often testify to the lies of
the Rafidah (lam ara ahad™ min ashab al-ahwa’
ashhada bi al-ziir min al-Rdfidah).”?Abt ‘Abd
Allah b. al-Akhram al-Hafiz (w. 344 H), when
asked about the reason Muhammad b. Isma‘il
al-Bukhari (w. 256 AH / 870 AD) reluctantly
narrated the Hadith from Ab al-Tufayl Amir b.
Wathilah (w. 110 H), replied: “Because he was
an extreme Shia school (/i annahu kana yufritu
fi al-tashayyu ©).”” This is al-Akhram’s personal
assumption of al-Bukhari’s view, and in no way
represents the view of al-Bukhari.

At least, the reality as illustrated above,
leads a number of scholars, both Muslim and
Western, modern and contemporary, to wrong
conclusions. Aceng Abdul Kodir and Ahmad
‘Ubaydi Hasbillah, for example, presented a
number of conclusions. Daniel W. Brown, as
stated by Aceng, contrasts the experts of Hadith,
Jurisprudence, and theologians in the early half of
the second century Hijri, including in the context

'Al-Khatib al-Baghdadi, al-Kifdyah fi ‘lim
(Madinah: al-Maktabah al-‘Ilmiyyah, t.th), 123.
Ibid., 126.

’Ibid., 131.

al-Riwdyah
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of the narration of the Hadith.* J. Fueck concluded
that a number of “Hadith experts took part in the
war of faith.” This Fueck conclusion suggests
that the narration of the Hadith was contaminated
by the bias of the theological flow of interest.
More assertive than these previous conclusions,
Maya Yazigi, as revealed by Hasbillah, concluded
that the Hadith is not authentic from the Prophet
because of the narrator’s sectarianism bias
involved in the narration of the Hadith.® Likewise,
Kassim Ahmad and William Muir doubted the
authority of the Hadith with reasons, one of which
is the ideological and political bias.” Lighter than
these conclusions, A’idh al-Qarni and Muhammad
Mustafa al-A‘zami conclude that narrators who
adhere to different theological hadiths can be
accepted by the history of the Hadith as long as
they are not included in the propagandist category
of the theological school (dd ‘iyah).® Based on
the data presented below, the author will prove
that the conclusions of these two contemporary
Muslim scholars still need to be reviewed, let
alone previous conclusions.

Furthermore, Aceng’s conclusion which states
that “intellectual relations between the experts
of Hadith and theologians do not always have
to be antagonistic conflicts:” both can meet in
the context of the narration of the Hadith,” only

‘Aceng Abdul Kodir, “Teologi dalam Periwayatan Hadis:
Analisis terhadap Relasi Ahli Hadis-Qadariyah (Abstrak Tesis)”,
Journal of Qur’an and Hadith Studies 2, no. 2 (2013), 293-4.
’Ibid.

°Ahmad ‘Ubaydi Hasbillah, “Periwayatan Khawarij dalam
Literatur Hadis Sunni (Abstrak Tesis)”, Journal of Qur’dn and
Hadith Studies, no. 2 (2013), 302.

"Ibid.

8Ibid.

?Aceng, “Teologi dalam Periwayatan Hadis”, 293.
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based on the analysis of the Qadariyah school.
Conclusion of Hasbillah, who states that narrative
theological schools cannot be used as a reason
for rejecting the history of Hadith,'® only based
on the analysis of the theological narrators of
the Khawarij. Both the terms “Khawarij” and
“Qadariyah,” especially in the context of the
narration of the Hadith, are more ‘mild’ than the
term “extreme Shia” and “Rafifi” which are two
keywords here. In addition, the two studies did not
arrive at the proof of the acceptance (received) of
the historical Hadith referred to in detail.

One of the many names labeled “Si’ah-
Rafidah,” or can be stated separately: “Shia”
and “Rafidah”, it is ‘Abbad b. Ya‘qlb al-Asadi
al-Kaft (w. 250 H). ‘Abbad is a narrator of the
Hadith which belongs to the category of mukthir
(who narrates many Hadiths). Based on his own
statements, the commentaries of historians and
critics of the Hadith, both during his time and
the next generation, ‘Abbad was a Shi’a-Rafidah.
The Shia-Rafidah are those who are claimed to
be “extreme bid’ah” (al-ghuluw fi al-bid ‘ah) by
the Sunnis.

Nevertheless, the name ‘Abbad b. Ya‘qlb
adorns many books of Sunni Hadith with various
forms, such as al-Jdami‘ al-Sahih by al-Bukhari,
al-Sunan by Muhammad b. ‘Isa al-Tirmidhi (w.
279 H/892 AD), al-Sunan by Ibn Majah (w. 273
H/887 AD) and so on. Here is the urgency of
tracking existence ‘Abbad b. Ya‘qib in the book
Sunni main Hadith. Because the abundance of
the books in question, tracking will only be done
at al-Kutub al-Sittah (The Book of Six) and the
books devoted by the author contain the authentic
Hadith, namely a/-Sahih by Ibn Khuzaymah (w.
311 H/932 M), al-Sahih by Ibn Hibban (w. 354 H
/965 AD) and al-Mustadrak ‘ala al-Sahihayn by
Abi ‘Abd Allah al-Hakim (w. 405 H/1015 AD).

By descriptive-analytical method and the
jarh wa ta‘dil approach, the author intends to
expose the evidence of Shi’a and Rafidah ‘Abbad

"Hasbillah, “Periwayatan Khawarij dalam Literatur Hadis
Sunni”, 302.

of b. Ya‘qib as documented in historical and
biographical literature (tardjum), both the work
of Sunni scholars and the work of Shia scholars.
The author also wants to explore the existence
of ‘Abbad b. Ya‘qlb in the Sunni main Hadith
book; analyze the value of the Hadith narrated
by “Abbad in the Sunni main Hadith book: is
he accepted (magbiil) or rejected (mardid); and
analyze the material of the hadiths narrated by
‘Abbad in the book Sunni main Hadith: is it
related to the Shi’a and Rafidah schools or not?

Theological Thought in the Narration of the
Hadith: Theoretical Study
1. Differences in theological School (Bid‘ah)
in Hadith criticism: From the literature of
classical hadith to modern-contemporary
studies
The difference in theological school, in the
sense that theological schools are deemed deviant
from Ahl al-Sunnah wa al-Jama‘ah or Sunni, or
commonly known as “bid’ah,” such as Shia and
Rafidah, in the literature of conventional Hadith
Sciences it is still used as one of the reasons of
jarh (negative comments in the context of the
narration of the Hadith) that can reduce or even
negate the narrator’s trustworthiness). According
to Jamal al-Din al-Qasimi (w. 1914), adherents
of the theological schools considered deviant is
termed “mubadda in.”"" “Mubadda Uin” is the
plural form of “mubadda *> (which is considered
a bid’ah doer). The term “mubadda ‘un” is
deliberately chosen by al-Qasimi, and also by
the author here, in exchange of the term mubtadi
(bid’ah doer) which gives the impression of
judgment and deception. In the literature of
conventional Hadith, globally the credibility of
the mubadda lin narrator can be divided into
two: the mubadda ‘iin who are forgiven and the
mubadda iin who are not forgiven or are simply
confused. In connection with the credibility of the
mubadda 1in narrators who were forgiven, there

See Jamal al-Din al-Qésimi, al-Jarh wa al-Ta‘dil (Beirut:
Mu’assasat al-Risalah, 1979), 3.
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were at least three schools. First, their history is
acceptable. al-Khatib al-Baghdadi (w.463 H/1072
AD) mentions that this is the school of a number
of scholars of Hadith and mutakallimiin (kalam
sciences).!? Second, their history is acceptable if
they believe the prohibition of lying in general,
and the prohibition of lies in the name of the
Prophet specifically. This, as mentioned Abu
Bakr Kafi is a school of a number of usiliyyiin
(experts of figh proposals), ' this is also a school
supported by al-Fakhr al-Razi (w. 606 H/ 1210
M) ' andal-Baydawi (w. 691/1292)." Third, their
history must be absolutely rejected. According to
al-Nawawi (d. 676 AH/1278 AD), ijmak ulama
stated that their history must be rejected. But the
claim of ijjmak al-Nawawi was too excessive and
not in accordance with reality because a number
of Hadith experts and mutakallimiin could receive
anarration of the mubadda lin narrators who were
absolutely judged as a kafir.

In connection with the credibility of the
mubadda ‘tin narrators who were judged as a
kafir, Ibn Hajar al-’Asqalani (d. 852 H / 1448
AD) stated that actually, those who were rejected
were those who denied the teachings of the final
religion (amr™ mutawatir™ min al-shar ‘ma ‘lim™
min al-din bi al-darirah). As for the person who
is not such a person, coupled with his bitterness,
sanity and piety in the narration of the Hadith,
there is no prohibition to accept the history of
his Hadith.'®

Commenting on this point “who ever denies
the final religious teachings”, Abl Shuhbah (w.
1403 H) affirms a number of forms: believes in
anthropomorphism (tajsim), or believes in God’s

12See al-Khatib, al-Kifdyah, 121.

BSee Abl Bakr Kafi, Manhaj al-Imdm al-Bukhdri fi Tashih
al-Ahadith wa Ta‘liliha min Khilal al-Jami® al-Sahth (Beirut:
Dar Ibn Hazm, 2000), 102.

4See al-Fakhr al-Razi, al-Mahsiil, vol. 4 (Beirut: Mu’assasat
al-Risalah, 1997), 396.

SSeperti dinyatakan Abt Bakr Kafi. See Abl Bakr Kafi, Manhaj
al-Imdam al-Bukharit, 103.

"Ibn Hajar al-‘Asqalani, ‘“Nukhbat al-Fikr fi Mustalah Ahl
al-Athar”, dalam Ibn Hajar al-‘Asqalani, Subul al-Saldm, vol.
4 (Kairo: Dar al-Hadith, 1997), 723; al-‘Asqalani, Nuzhat al-
Nazar, 127.
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ignorance of every case in detail (juz’iyyat), or
denies one of the qualities of God’s attributes
that exists.”!” However, this concept of “final
religious teachings” is certainly still debated and
is still subjective. Therefore, the disfellowship of
fellow Muslims from who ever comes is always
subjective too. The commentary of Abli Shuhbah,
which implicitly led to disbelief and the rejection
of the history of the Qadariyah, Jahmiyah and
some of the Murjiah subsects, was not entirely
argumentative. Because the narrators labeled as
extreme Shi’a and Rafidah can be found in Sunni
standard Hadith books.

As for the mubadda ‘iin that are not forgiven,
or just used to be confused, there are at least five
schools. First, their history is absolutely rejected.
Al-Khatib al-Baghdadi mentions that this is the
opinion of Malik b. Anas (w. 179 H/795 M)."®
This opinion, as explained by Abl Bakr Kafi, is
also supported by Sufyan b. Y Uyaynah (w. 198 H
/814 M), al-Hamidi (w. 219 H/ 834 AD), Yusnus
b. Abi Ishaq and ‘Alib. Harb (w. 265 H/879 M)."
Second, their history is accepted if they do not
legalize lies to propagate the flow. Al- Khatib al-
Baghdadi and al-Sakhawi mention that this is the
opinion of al-Shafi’i (w. 204 H/820 AD), Ibn Abi
Layla (w. 148 H/765 M) and Sufyan al-Thawri
(w. 161 H/778 M). Abl Hanifah (w. 150 H/767
AD) and Abl Yasuf (d. 182 H/798 AD) also
allegedly held that view, even al-Hakim (w. 405
H/1015 AD) mentioned that this was the school
of the majority of the Hadith scholars.?

Third, their history is accepted if the content
disputes the cult. Because, as revealed by al-
Sakhawi (w. 902 H/ 1407 AD), such narrators
cannot lie in the narration of the Hadith.?' Fourth,
their history is accepted if they fall into the

"Muhammad b. Muhammad Abda Shuhbah, al-Wasit fi ‘Ulim
wa Mustalah al-Hadith (Beirut: Dar al-Fikr, t.th),394.

18See al-Khatib, al-Kifdyah, 120.

YAbl Bakr Kafi, Manhaj al-Imdam al-Bukhdri, 103.

2 Al-Khatib, al-Kifdyah, 120; Shams al-Din al-Sakhawi, Fath
al-Mughith bi Sharh Alfivat al-Hadith, vol. 2 (Mesir: Maktabat
al-Sunnah, 2003), 66.

2 Al-Khatib, al-Kifdyah, 120.
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category of “bid’ah sughra doers” (mild),
such as tashayyu‘ (a Si’ah school) which is not
accompanied by rafd (rejection of three caliphs
before ‘Ali); and is rejected if they fall into the
category of “bid ’ah qubra doers” (extreme), such
as rafd. The dualism of bid ‘ah became sughrd and
the kubrd was the school of al-Dhahabi (w. 748
AH/1347 AD) and was supported by Ibn Hajar
al-Asqalani and Jalal al-Din al-Suyuti (w. 911
H/1505 AD). Fifih, their history is accepted if they
are not included in the category of mubadda ‘iin
propaganda (dd ‘iyah), and are rejected if
they belong to the category of mubadda ‘iin
propaganda. A number of the writers of the
Science of Hadith, among them are al-Khatib
al-Baghdadi,?* al-Sakhawi** and Ibn al-Salah (w.
643 H/1245 AD), asserting that the fifth school
supported by Ahmad b. Hanbal is the school of
the majority of the scholars of the Hadith.

The diversity of schools surrounding the
credibility of the mubadda ‘iin narrators in the
narration of the above Hadith still leaves the
objection of most Sunni Hadith scholars. The
objection came mainly from the ulama of the
Hadith, muta’akhkhirin (later). They objected
to accepting the narrators of the mubadda ‘iin
narrators, even if their honesty (sidg) and sobriety
were undoubtedly in the context of the narration of
the Hadith. The data presentation and discussion
on the following points prove that the element of
objection does not really need to exist.

The complexity of the relationship between
the narrators of the Hadith and the background of
these different theological schools attracted the
attention of scholars and observers of the study
of Hadith. Their studies and studies, though not
entirely, can be used as a foothold. In relation to
sectarianism in Islam, Saleh Ahmed al-Buaidi
asserted that sectarianism has an effect that cannot
be underestimated in the development of the
formulation of Hadith Science. According to him,

2Ibid., 121.
ZTbn al-Saldh (AbG ‘Amrw ‘Uthmén b. ‘Abd al-Rahman), al-
Mugaddimat (Suriah and Beirut: Dar al-Fikr, 1986), 114.

not a few narrators of the Hadith who decided
to reject the history of the “heretics”. Their
history, according to this group, was doubtful
and not accepted.”* What immediately needs to
be emphasized from al-Buaidi’s statement is —
based on the reality of the Hadith narration and
the theoretical view of the ulema of the Hadith:
certain circles did reject the narration of their
Hadith, but it was not the school of the majority
of Hadith scholars.

Furthermore, from al-Buaidi, Ahmad Isnaeni
ensured that adhering to the Shiite school had a
significant impact on the assessment of narrator
justice. This is if the followers of the Shiite
school have been considered infidels. If the
narrator is just considered wicked, it is divided
into two: propagandist and non-propagandist.
The history of Shiite propagandists is rejected,
while the history of the non-propagandist Shi’a
hadiths is acceptable.”® Based on the reality of
the transmission of the theological cross of the
Hadith, where one of the perpetrators is ‘Abbad
b. Ya‘qlb, propagandist and non-propagandist
dualism in the context of the mubadda ‘iin
historical value is not fully argumentative and is
debatable.

Referring to the complexity of the “infidel”
and “wicked” terms, Ibn Hajar, as concluded by
Asep Nahrul Musadad and Ismangil Ngarfillah,
evaluated the concept of “heresy” (bid’ah) and
the history of “heretics” (riwdydt al-mubtadi’).
According to Ibn Hajar, the terms “heretics” and
“heretics doers,” where the terms of the Shia
and Rafidah are included, are still filled with
subjective bias. These claims are still filled with
distortions that are usually born of sectarian
fanaticism.?®At this point, Ibn Hajar wants to

24Saleh Ahmed al-Buaidi, “The Effect of Doctrinal Conflict on
the Science of Hadith” (Disertasi, University of Edinburgh,
2006), 207.

Ahmad Isnaeni, “Kritik Hadis terhadap Sekte Kalamiyah: Studi
Periwayat Syiah dalam Pandangan Ahlussunnah”, A/-Dzikra:
Jurnal Studi llmu AI-Qur’an dan al-Hadits 9,no. 2 (2015), 1-28.
2Asep Nahrul Musadad and Ismangil Ngarfillah, “Polemik Ahli
Bid‘ah dalam Wacana ‘Ulim al-Hadith: Evaluasi Ibn Hajar al-
‘Asqalani terhadap Status Riwdydt al-Mubtadi ‘ah,” Universum:
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emphasize that the objectivity of the narrators of
Hadith assessments cannot indeed be based on
truth claims from certain groups to certain other
groups. The objectivity of the judgment must be
emphasized in the honesty and the physicality of
the narrator regardless of the theological flow.
The process of narrating Hadith is a unique
reality that has happened in the history of
Muslims. The tension and friction of sectarianism
in Islamic history must be separated from the
process of transmitting the Hadith by any group
to any group. Departing from his analysis of the
existence of narrators of Qadariyah, Aceng in his
research, for example, concluded that “intellectual
relations between the experts of Hadith and
theologians do not always have to be antagonistic
conflicts:” Expert Hadiths and theologians can
meet in the narration of the Hadith.?’Referring
to his research on the existence of the narrators
of the theological Khawarij in the book of Sunni
Hadith, Hasbillah added that narrator theological
flow cannot be used as a reason for rejecting the
history of the Hadith.?® The detail of the process
of contact across theological flow in the narration
of this Hadith needs to be exposed so that the
general public, especially to the academicians.

2. Variety of Terminology Regarding the
Terms of “Shi’ah-Réafidah” and “Sunni
Main Hadith Book”

In the world the narration of the Sunni Hadith,
it is known as the term “ummahadt kutub al-hadith
(the books of the main Hadith)” whose scope is
broader than “al-kutub al-sittah (the six Hadith
books)”, namely Sahih al-Bukhari, Sahih Muslim,
Sunan Abi Dawud, Sunan al-Tirmidhi, Sunan al-
Nasd 't and Sunan Ibn Majah. The scope is even
wider than “al-Kutub al-Tis ‘ah (the nine books
of Hadith)”, namely a/-Kutub al-Sittah plus three,

Jurnal Keislaman dan Kebudayaan 10, no. 2 (2016), 1-11. See
also Ibn Hajar al-‘Asqalani, Fath al-Bari Bi Sharh Sahih al-
Bukhari, vol. 1 (Beirut: Dar al-Ma‘rifah, 1379 H), 384 and so on.
YAceng, “Teologi dalam Periwayatan Hadis”, 293.

BHasbillah, “Periwayatan Khawarij dalam Literatur Hadis
Sunni, 302.
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al-Muwatta’ by Malik b. Anas (w. 179 H/795
AD), Musnad Ahmad and Sunan al-Darimi. The
term al-kutub al-sittah and al-Kutub al-Tis ‘ah
are included in the category of polar Ummahat
Kutub al-Hadith.

In addition, the term ummahdt kutub al-hadith
also has a narrower scope than the original source
(al-masdadir al-asliyyah), which still includes
books that are generally not devoted to contain
the hadiths of the Prophet, such as the book al-
Muhaddith al-Fasil bayna al-Rawiwa al-Wa Tby
Ibn Khalad al-Ramahurmuzi (w. 360 H/ 970 M)
and the book al-Kifdyah fi ‘Ilm al-Riwdyah by al-
Khatib al-Baghdadi (w. 463 H/ 1072 M); and the
books of Hadith which only contain a particular
problem, such as al-Adab al-Mufrad by al-
Bukhari and al-Zuhd by Abl Daud. The hadiths
that are used as the basis of argumentation, both
in Islamic law and its guidance, should be referred
to in the books of the main Hadith. Therefore in
the science of mustalah Hadith, it is known as
the term “fakhrij”, which refers to a hadith to the
original source.

The Sunni master’s Hadith book, although
not entirely valid, has high authority in shaping
the ideas and practices of Muslims, moreover, the
Hadith books which are recognized only contain
authentic hadiths, such as Sahih al-Bukhdri and
Sahih Muslim, plus Sahih Ibn Khuzaymah and
Sahih Ibn Hibban.

The use of the terms “Sunni’” and “not Sunni,”
in this case is Shi’a and Rafi’ah, is not intended
to justify one party, but to refer to certain groups
with certain names who have ‘attached’ to them,
especially from the point of view of those who
call themselves “Sunni,” and name others as “not
Sunni”. The definitions and subtleties of Sunni
and Shi’a with their various kinds can be the
focus of the study of historical and theological
literature. Strictly speaking, the issue that dwells
on those claims will not be discussed by the
author here. But clearly, Sunnis have authoritative
Hadith books that some of the authors mentioned
above. Likewise, with the Shi’ites, they have al-
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Kutub al-Arba ‘ah (four Hadith books), namely
al-Kafi fi ‘Ilm al-Din by Abt Ja‘far Muhammad
b. Ya’qib al-Kulayni (w. 329 H/ 941 AD), Man
La Yahduruhu al-Faqih (w. 381 H/991 AD), and
al-Istibsar fi Ma Ukhtulifa min al-Akhbar and
Tahdhib al-Ahkdm Sharh al-Mugni ‘ah by Abl
Ja’far al-Tusi (d. 460 H/1067 AD), which are
also authoritative Hadith books for them.

The term “Rafidah” (repellents, singular
rafidi) or the school “rafd” (rejection) and the
response of Sunni scholars to the school here must
be referred to during the narration of the Hadith
which produced the books of the main Sunni
Hadith, ie around the century IH until around the
fifth century H. In general, Rafigah were those
who rejected the Caliphate “Shaykhayn,” namely
Abl Bakr al-Siddiq (d. 13 H/ 634 AD) and ‘Umar
b. al-Khattab (w. 23 H/ 644 AD). In detail, there
will be many differences, both fundamental and
not fundamental, to the term “Rafidah.” Again, so
that it becomes the focus of theological studies.
But what is clear is that, regardless of the meaning
of the term in detail, Rafidah in the days of the
transmission of the Hadith is widely opposed by
the Sunnis in a harsh manner.

Ahmad b. Hanbal (w. 241 H / 855 M) and
Muhammad b. Isma‘1l al-Bukhari (w. 256 H/ 870
AD) can be used as a representation of the response
of Sunni scholars to Rafidah. Ibn Hanbal when
asked about greetings to a Rafidah, forbade such
greetings, and forbade answering their greetings.*
He further stated, “if he is a Jahmiyah, or a
Qadariyah, or a Rafigah propagandist (da iyah),
then he is not worthy of being overtaken and
not worthy of being explored.”*’In line with Ibn
Hanbal’s statement, al-Bukhari stated, “I do not
care whether I perform prayer (mummification)
behind a Jahmiyah and Rafidah or offer prayers
behind a Jew and Christian; they are not worthy
of being experienced, not worth a visit, not worthy
of marriage, not worthy of being a witness, and

»See AbO Bakr Ahmad b. Muhammad al-Khallal, a/-Sunnah,
vol. 3, no. 784 (Riyad: Dar al-Rayah, 1989 M).
Tbid., vol. 3, no. 785.

their sacrifices are not worth eating. “*!

If this is the reality of Rafidah and the refusal
of Sunni scholars as if the main books of the Sunni
Hadith are completely free from the narrators
labeled “Rafidah,” or even if “forced” there are
narrators of Rafidah in it, then the hadith must be
considered daif. But this is not the reality in the
main books of the Sunni Hadith, as will be seen
on the following pages.

‘Abbad b. Ya‘qib and The Label of “Shi’ah-
Rafidah”»

The name, nasab and nickname are Abt Sa‘id
‘Abbadb. Ya‘qlb al-Asadi al-Kfi, a Shiite figure
who lived in Kufah.*® Among the narrators, the
teachers (rawd ‘an) are: Ibrahim b. Muhammad
b. Abi Yahya al-Aslami (w. 184 H), ‘Abbad b.
al-‘Awwam (w. 180 H) and Muhammad b. al-
Fadl b. ‘Atiyah. While among the narrators, the
students (man rawd ‘anhu) are: Muhammad b.
‘Isa al-Tirmidhi (w. 297 AH/ 892 AD), Ibn Méjah
al-Qazwini (w. 273 H/ 887 AD), Muhammad b.
Ishaq b. Khuzaymah (w. 311 H/ 924 M).*

S'Muhammad b. Isma‘il al-Bukhari, Khalg Afdl al- ‘Ibdd (Riyad:
Dar al-Ma‘arif al-Su‘udiyyah, t.th), 33

32¢Abbad b. Ya’qib is one of the Syiah narrators which is
the object of the author’s dissertation research with the title
“Kontak Lintas Aliran Teologis dalam Periwayatan Hadis:
Studi Perawi Mubadda ‘iin dalam Sahih al-Bukhdri.” Thus, the
presentation of the ‘Abbad biography here may be identical to
the presentation the author in the dissertation. See Amrulloh,
Amrulloh, “Kontak Lintas Aliran Teologis dalam Periwayatan
Hadis: Studi Perawi Mubadda in dalam Sahih al-Bukhdrr”
(Disertasi, UIN Sunan Ampel Surabaya, 2015); See a complete
biography of ‘Abbad b. Ya‘qlib in Sunni biographical literature
as mentioned in subsequent discussions. See also the biography
in the Syiah biographical books: Abt Ja‘far al-Tusi, al-Fihrisdt
(Najf: al-Maktabah al-Murtadawiyyah, t.th), 119; Ahmad b. ‘Ali
al-Najashi, Rijdl al-Najashi (Qum Musharrafah: Mu’assasat
al-Nashr al-Islami, 1418 H), 293; Abi al-Qasim al-Musawi al-
Kh@’1, Mu jam Rijal al-Hadith wa Tafsil Tabaqgdt al-Ruwwdh,
vol. 10 (Najf: Maktabat al-Imam al-Khii‘1, t.th), 237; Muhammad
Taqi al-Tustari, Qdmiis al-Rijdl, vol. 5 (Qum Musharrafah:
Mu’assasat al-Nashr al-Islami, t.th), 662; Muhsin al-Amin al-
‘Amili, 4 van al-Shi‘ah, vol. 7 (Beirut: Dar al-Ta‘aruf, 1986),
410; Abu Talib al-Tajlil al-Tibrizi, Mu jam al-Thigat wa Tartib
al-Tabagat (Qum Musharrafah: Mu’assasat al-Nashr al-Islami,
t.th), 303.

3Khayr al-Din b. Mahmd al-Zirikli, a/-A ‘ldm, vol. 3 (T.tp: Dar
al-‘Tlm 1i al-Malayin, 2002), 258.

3#Ytsufb. ‘Abd al-Rahmén al-Mizzi, Tahdhib al-Kamdl fi Asmd’
al-Rijal, vol. 14 (Beirut: Mu’assasat al-Risalah, 1980), 175-176.
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‘Abbad b. Ya‘qib was a famous Shi’ah-
Rafidah, even he was a sect propagandist
(da ‘iyah). At least, his statements show this. On
one occasion, he said: “Allah will be more just
[not] to put Talhah [b. ‘Ubayd Allah (w. 36 H/ 656
AD)] and al-Zubayr [b. al-‘Awwam (w. 36 H/ 656
AD)] to heaven, [because] both fight ‘Ali [b. Abi
Talib (w. 40 H/ 661 AD)] after pledging it.”** He
also said: “Whoever does not free himself in his
daily prayers from the enemies of the Family of
Muhammad [(4A4li Bait)], he [must] be gathered
[in hell] with them.”*® Extremism (al-ghuluw)
tashayyu ‘ (a Shite school) ‘Abbad is clearly
seen when he treats al-Qasim al-Mutarriz, and
considers it an “enemy of Allah,” only because
he defends Mu‘awiyah b. Abi Sufyan a little (w.
60 H/680 M) and ‘Amru b. al-‘As (w. 43 H/ 664
M).*” Therefore, as will be seen below, all of
Sunni scholars have no doubt that ‘Abbad was a
Shi’ite-Rafi’ah who belonged to the extreme and
propagandist category.

Therefore, it is not surprising then that many
historians and critics of the Hadith of various
generations acknowledge and affirm that ‘Abbad
b. Ya‘qib was an extreme Shi’ah-Rafidah and
propagandist. Among the acknowledgments and
affirmations can be simplified as follows: (1) Ibn
Khuzaymah (d. 311 H/ 923 AD): “Haddathand
al-thigah fi riwayatihi, al-muttaham fi dinihi,
‘Abbdd b. Ya‘qub” (a person who is thigah
(trusted) in his history, but accused [bidah] in his
religion,* Abbad b. Ya‘qtib, has told us).”*® (2) Ibn
Hibban (d. 354 H/ 965 AD): “He is a Rafidah who
propagates [the flow of| rafd (things of the Rafidah
school)”.* (3) Ibn ‘Adi (w. 365 H/976 M): “He
was [included] extreme in his tashayyu % (4)
Al-Daraqutni (w. 385 H/995 M): “asadiiq (honest)

3Shams al-Din al-Dhahabi, Siyar A4 ‘ldm al-Nubald’, vol. 11
(Kairo: Dar al-Hadith, 2006), 537.

3Ibid.

bid.

#Ibid., vol. 11, 538.

¥Ibn Hibban al-Busti, al-Majrithin min al-Muhaddithin wa al-
Du ‘afd’wa al-Matriikin, vol. 2 (Aleppo: Dar al-Wa'y, 1392 H), 172.
“Ibn ‘Adi al-Jurjani, al-Kdmil fi Du ‘afd’ al-Rijdl, vol. 5 (Beirut:
Dar al-Kutub al-‘IImiyyah, 1992), 559.
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Shiite.”*! (5) Ibn al-Qaysarani (w. 507 H/1113 M):
“He was included as extreme Rafidah”.*? (6) Ibn
al-Jawzi (w. 597 H/1201 M): “he did tashayyu
extremely”.®# (7) Al-Mizzi (w. 742 H/1341 M): “A
Shi’ah.”** (8) Al-Safadi (w. 764 H/1363 M): “One
of the Shi’ah figures”.* (9) Sibt b. al-‘Ajami (w.
841 H/1438M): “[he is part of] extreme Shi’ah.”*
(10) Al-Dhahabi (w. 748/1347 M): “on of Shi’ah
figures”;*" “a backward Syiah (jild)”;* ““an extreme
Shi’ah™;* “sadiiq, muhaddith (hadith scholar)
Shi’ah, mubtadi‘ (bid’ah doers).” (11) Ibn Hajar
(w. 852 H/1448 M): “Sadiiq, a Rafidah.”! (12) Al-
Albani (w. 1999 M):“Abbad b. Ya‘qlb and*Amru
b. Thabit are two Rafidah.”* (13) Al-Zirikli (w.
1976 M): “a [Shi’ah]-Imamiyah”.>® (14) Akram
al-Fal(ji: “a Rafidah.”**

The comments above, unlike the comments
addressed to the mubadda 1in narrators, most
of which are sometimes less explicit, appear so
explicit in recognizing that ‘Abbadb. Ya‘qibisa
Shia-Rafifi. The exclusivity was further confirmed

“Muhammad Mahdial-Muslimi, dkk, Mawsii‘at Aqwdl Abi
al-Hasan al-Daraquini fi Rijal al-Hadith wa ‘llalihi, vol. 2
(Beirut: ‘Alam al-Kutub, 2001), 245.

“Ibn al-Qaysarani, Ma rifat al-Tadhkirah (Beirut: Mu’assasat
al-Risélah, 1985), 92.

BAbG al-Faraj b. al-Jawzi, al-Muntazim fi Tarikh al-Muluk wa
al-Umam, vol. 12 (Beirut: Dar al-Kutub al-‘Ilmiyyah, 1992), 40.
“Al-MizZ, Tahdhib al-Kamal, vol. 14, 175.

4Salah al-Din Khalil b. Aybak al-Safadi, al-Wdfi bi al-Wafayit,
vol. 16 (Beirut: Dar Thya’ al-Turath, 2000), 351.

4Sibt b. al-‘Ajami, al-Kashf al-Hathith ‘an Man Rumiya bi Wad *
al-Hadith (Beirut: ‘Alam al-KutubandMaktabat al-Nahdah al-
‘Arabiyyah, 1987), 146.

“’Shams al-Din al-Dhahabi, Tarikh al-Islim wa Wafaydt al-
Mashdhir wa al-A‘lam, vol. 18 (T.tp: Dar al-Gharb al-Islami,
2003), 302.

“Shams al-Din al-Dhahabi, al-Kdshif fi Man Lahu Riwdyah fi
al-Kutub al-Sittah, vol. 1 (Jedah: Dar al-Qibalah li al-Thagafah
al-IslamiyyahandMu’assasat ‘Ulim al-Qur’an, 1992), 532.
“Shams al-Din al-Dhahabi, al-Mughni fi al-Du ‘afd’, vol. 1 (T.tp:
t.p, t.th), 328.

S9Al-Dhahabfi, Siyar A’ldm al-Nubald’, vol. 11, 537; al-Dhahabi,
Tartkh al-Islam, vol. 11, 536.

51Ibn Hajar al-‘Asqalani, Lisdn al-Mizdn, vol. 7 (Beirut:
Mu’assasat al-A‘lami, 1971), 256.

Muhammad Nasir al-Din al-Albani, Silsilat al-Ahddith
al-Da‘ifah wa al-Mawdii‘ah wa Atharuhd al-Sayyi’ ‘ala al-
Ummah, vol. 1 (Riyad: Maktabat al-Rushd, 2001), 581.
SAl-Zirikli, al-A ‘lam, vol. 3, 258.

SAkram b. Muhammad al-Faltji, al-Mu‘jam al-Saghir Ii
Ruwwat al-Imdm Ibn Jarir al-Tabari, vol. 1 (Yordania and
Kairo: al-Dar al-Athariyyah and Dar Ibn ‘Affan, t.th), 268.
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by the Shi’ah scholars themselves by including
their names in their works: (1) Al-Khi’1:
“Thigah” (trusted).”® (2) Al-Nuri: “[* Abbad book]
shows his fashayyu’, even [shows] his bigotry, like
the [view] of the twelve priesthoods [Shi’a Imam].>
(3) Al-Tustari: “He [was a Shi’a] who mingled with”
‘Ammah” (non-Shi’a), and [became] their narrators,
[but] it did not mean he was included [in their
schools].”’ (4) Muhsin al-Amin (w. 1371 H/1952
M): “In reality, he is a Shi’ah.”*® (5) Al-Najashi (w.
450 H/1058 M) mentioned him in Rijdl al-Najashi.>®
(6) Al-Tibrizi included him as Mu jam al-Thigdt.*°

In the narration of the Shi’a tradition, although
it cannot be said to be a mukthir narrator (narrator
who has narrated many hadiths), ‘Abbadb. Ya’qib
is also included in the ranks of credible narrators
of Kutub Arba ‘ah, except Man La Yahduruhu al-
Fagih by Ibn Babawayh, namely al-Istibsar fi Ma
Ukhtulifa min al-Akhbar and Tahdhib al-Ahkam
Sharh al-Mugni ‘ah by al-Tts1 (w. 460 H / 1067
AD), and al-Kafi fi ‘Ilm al-Din by Abl Ja’far
Muhammad b. Ya‘qub al-Kulayni (w. 329 H/941
M).%! The narration details of ‘Abbad b. Ya‘qib
is 1 hadith in al-Istibsdr;** 2 hadith in Tahdhib
al-Ahkam:% 4 hadiths in al-Kafi.**

With the reality as presented above, a
number of historians and scholars of Hadith, in

SAI-Kh’1, Mu jjam Rijdl al-Hadith, vol. 10, 237.

Ibid.

Tal-Tustarl, Qdmiis al-Rijdl, vol. 5, 662.

Muhsin al-Amin, 4‘ydn al-Shi‘ah, vol. 7, 410. This
commentary on Muhsin al-Amin, as well as the comments of
the Shi’ah scholars and scholars above, was intended to respond
to the comments of Abl Ja’far al-isi (d. 460 H / 1067 AD)
who regarded ‘Abbad as “*“Ammah” (non-Syiah). But the al-
Tasi view is much refuted by the Shi’a scholars and scholars
themselves, by asserting that the reality is ‘Abbad b. Ya‘qiib is
indeed a Syiah. See al-Tusi, al-Fihrisdt, 119.

%al-Najashi, Rijdl al-Najashi, 293.

®al-Tibrizi, Mu jam al-Thigdt, 303.

®1al-Khi’1, Mu jam Rijdl al-Hadith, vol. 10, 236 and so on.
2See Abl Ja‘far Muhammad b. al-Hasan al-Tasi, al-Istibsar
fi Ma Ukhtulifa min al-Akhbdr, vol. 2, no. 160 (Beirut: Dar al-
Adwa’, 1992).

%See AblO Ja‘far Muhammad b. al-Hasan al-TGsi, Tahdhib
al-Ahkam Sharh al-Mugni‘ah, vol. 3, no. 211 (Beirut: Dar al-
Ta‘aruf, 1992); vol. 4, no. 240.

%See Abl Ja‘far Muhammad b. Ya‘qab al-Kulayni, al-Kdfi fi ‘Ilm
al-Din, vol. 2, b. 1, s. 32, no. 8 (Beirut: Mansharat al-Fajr, 2007);
vol. 3,b. 4, .21, no. 3; vol. 6, b. 6, s. 84, no. 2; Rawdah, no. 576.

addition to positive comments (fa ‘dil) coupled
with the commentaries on the Shia above,
also appear to still consider ‘Abbad b. Ya‘qlb
as a narrator of a trusted Hadith. Among the
commentaries of the historians and scholars of
the hadith are as follows: (1) AbG Hatim (w.
277 H/890 M): “Shaykh” (syekh)”.® (2) Al-
Dhahabi (w. 748/1347 M): “Qawi al-hadith”
(strong [in the narration] hadith)”.% (3) Sibtb.
al-‘Ajami (w. 841 H/1438 M): “Sadiq fi al-
hadith” (honest in [the narration] hadith)”.®” (4)
Ibn al-‘Imad (w. 1089 H/1679 M): “Hdfiz (who
[many] memorizes [hadith])”.® (5) Al-Falgji:
“Sadiig” (honest).*

In conclusion, ‘Abbad b. Ya‘qub is a Syiah-
Rafidah who belongs to the extreme category
(ghuluw) and propaganda (da ‘iyah). This can be
clearly seen in the statements above. Furthermore,
extremism and propaganda ‘Abbad is recognized
and affirmed by many Sunni historians and
scholars, while the majority of Shia historians and
scholars acknowledge and assert that ‘ Abbad was
a Shia — even al-Nuri included it in the fanatic
category. More than that, in the perspective of
the Shi’ites, “Abbad is also one of the narrators
of Kutub Arba‘ah, beside Man La Yahduruhu
al-Faqth, which in general can be considered
reliable. In the perspective of the Sunnis, the
credibility of ‘Abbad is still debated, a number
of people count it as a narrator of thigah, while
a number of other circles include it in the ranks
of daif narrators.

The Existence ‘Abbad b. Ya‘qiib in Main
Hadith Books of Sunni

As mentioned earlier, ‘Abbad b. Ya‘qlb exists
in many books which are the original sources

Ibn Abi Hatim al-Razi, al-Jarh wa al-Ta‘dil, vol. 6 (Beirut:
Dar Ihya’ al-Turath al-‘Arabi, 1952), 88.

%al-Dhahabi, al-Mughni fi al-Du’afd’, vol. 1, 328.

Sibt b. al-*Ajami, al-Kashf al-Hathith, 146.

%‘Abd al-Hayy b. Ahmad b. Muhammad b. al-‘Imad al-
Hanbali, Shadharat al-Dhahab fi Akhbar Man Dhahaba, vol. 3
(Beirut and Damaskus: Dar Ibn Kathir, 1986), 231.

69Al-Fallji, al-Mu ‘jam al-Saghir, vol. 1, 268.
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of the Prophet’s hadiths in Sunni. Tracking the
history of hadiths ‘Abbad b. Ya‘qtib will not be
done in the entire book, but only in certain books
which are considered to represent other books that
contain the history of the hadith. The books are the
sittah pole plus the books devoted by the author
contain the authentic hadiths, namely Sahih Ibn
Khuzaymah, Sahih Ibn Hibbdn and al-Mustadrak
‘ala al-Sahihayn.

After being tracked, ‘Abbad b. Ya‘qlib exists
in Sahih al-Bukhari, Sunan al-Tirmidhi, Sunan
Ibn Mdjah, Sahih Ibn Khuzaymah and Mustadrak

‘ala al- Sahihayn.

1. In Sahih al-Bukhari

Al-Bukhari narrated hadith from ‘Abbad b.
Ya‘qub in al-Jami ‘ al-Sahih, chapter of al-tawhid
(tawheed), sub-chapter of wa samma al-nabi
salla allah ‘alayhi wa sallama al-salah ‘amal®™

(Prophet called it amal).

Sulayman told me, Shu‘bah told us, from al-
Walid [b. al-yAyzar]; [and al-Bukhari said:]
‘Abbad b. Ya‘qub al-Asadi told me, ‘Abbad
b. al-Awwam told us, from al-Shaybani, from
al-Walid b. al-‘Ayzar, from Ibn Mas‘tid RA:
Even though a man asks the Prophet, what
is the best charity (ayy al-a‘mal afdal)? He
replied: “[Doing] prayer in time, doing good
to both parents and jihad in the way of Allah
(al-saldh li waqgtiha wa birr al-wdlidayn
thumma al-jihdd fi sabil Allah).”™

2. In Sunan al-Tirmidhi
Muhammad b. ‘Isa al-Tirmidhi narrated three

hadiths ‘Abbad b. Ya‘qub in al-Sunan:

(a) al-jumu ‘ah chapter (Friday), sub-section fi
istigbal al-imam idha khatiba (facing the
imam during the sermon): ‘Abbad b. Ya‘qub
al-Kafi told us, he said: Muhammad b. al-
Fadl b. ‘Atiyah told us, from Mans0r, from
Ibrahim, from‘ Algamah, from ‘Abd Alldh
b. Mas‘ld, he said: The Messenger of Allah,
when standing upright in the pulpit, surely
we face our faces to him (idhd istawd ‘ala

““Muhammad b. Isma‘il al-Bukhari, al-Jami’ al-Sahih, vol. 9,
no. 7534 (T.tp: Dar Taq al-Najah, 1422 H).
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al-minbar istagbalndhu bi wujuhing).”

(b) al-fitan chapter (damages), sub-section of
ma jd’a fi ‘alamat Hulil al-maskh wa al-
khasf (about signs of despair and ugliness):
Abbad b. Ya‘qub al-Kufi told us, he said:
‘Abd Allah b. ‘Abd al-Quddah told us, from
al-A‘mash, from Hilal b. Yasaf, from ‘Imran
b. . Husayn, that Rasulullah SAW said: “In
this people there is humiliation, ugliness
and vilification (fi hadhihi al-ummah khasaf
wa maskh wa gadhf),” a Muslim man then
asked: O Messenger of Allah, when is that?
He replied: “If female singers and musical
instruments have appeared, and if the khamar
has been consumed (idha dhaharat al-qaynat
wa al-ma ‘azif wa shuribat al-khumur).””

(¢) al-Managqib chapter (curriculum vitae), eighth
section: Abbad b. Ya‘qlb al-Kuf1 told us, he
said: al-Walid b. Abi Thawr tells us, from
al-Suddi, from ‘Abbad b. Abi Yazid, from
‘Ali b. Abi lalib, he said: I was with the
Prophet in Mecca, then we went out along
some parts of Mecca, every mountain and
tree he passed must say: Assalamualaikum
O Rasulullah (kuntu ma ‘a al-nabi salla alldh
‘alayhi wa sallama bi makkah fa kharajna fi
ba ‘d nawahiha, fa ma istagbalahu jabal wa la
shajar illd wa huwa yaqilu: al-salam ‘alayka
va rasul allah).”

3. In Sunan Ibn Mijah

Ibn Majah narrated one hadith ‘Abbad b.
Ya‘qub in al-Sunan, chapter al-janad iz (corpse),
section md jad’a fi ghusl al-nabi Salla alldh ‘alayhi
wa sallama (about bathing the Prophet SAW):

‘Abbad b. Ya‘qub told us, he said: al-Husayn
b. Zayd b. ‘Ali b. al-Husayn b. ‘Ali, from
Isma‘il b. ‘Abd Allah b. Ja’far, from his father,
from ‘Ali, he said: Rasulullah SAW said: “If
I die, bathe me with seven geriba from my

"Muhammad b. ‘Isd al-Tirmidhi, al-Sunan, vol. 2, no. 509
(Mesir: Sharikat wa Matba‘at Mustafd al-Babi al-Hallabi,
1975).

721bid., vol. 4, no. 2212.

31bid., vol. 5, no. 3626.
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well, namely the well ghars (idha and muttu fa
ighsilini bi sab * qirab min bi ri, bi’r ghars).”™

4. In Sahih Ibn Khuzaymah

Ibn Khuzaymah narrated one hadith ‘Abbad
b. Ya’qub in the book a/-Sahih, in the chapter of
al-imamah fi al-Saldh wa ma fiha min al-sunan
(imam in the prayers and their extinctions), sub-
chapter of kitabat ajr al-musalli bi al-mashy ila
al-saldh (writing reward people who go to prayer
on foot):

‘Abbad b. Ya‘qlib, a person who is accused
of [heresy] in his school, [but] thigah in the
[narration] of his hadith (al-muttaham fi
ra’yihi al-thigah fi hadithihi), tells us, ‘Amru
b. Thabit and al-Walid b. Abi Thawr told us,
from Simak, from ‘Ikrimah, from Ibn’ Abbas,
he said: Rasulullah SAW said: “Everyone is
obliged to offer prayers every day (ala kulli
insdan salah kulla yaum),” a man commented:
This is as heavy as the case you brought for us,
he replied: “Your invitation to goodness and
your prohibition against mockery is prayer,
your help to the weak is prayer, you remove
the dirt from the road and offer prayers, and
every plan you plan for training is prayer
(amruka bi al-ma ‘riif, nahyuka ‘an al-munkar
saldh, wa hamluka ‘an al-da‘if salah, wa
inha’uka al-qadhar ‘an al-tariq salah, wa
kullu khutwah takhtuhd ila al-salah salah).””

5. In al-Mustadrak ‘ala al-Sahihayn
Abu ‘Abd Allah al-Hakim narrated five

hadiths ‘Abbad b. Ya‘qub in al-Mustadrak ‘ala

al-Sahthayn:

(a) Chapter of al- ilm (science): Abl ‘Ali al-Hafiz
tells us, al-Haytham b. Khalaf al-Dtri told us,
‘Abbad b. Ya‘qab told us, ‘Abd Allah b. ‘Abd
al-Quddas told us, from al-A‘mash, from
Mutarrif b. al-Shikhkhir, from Hudhayfah,
he said: Rasulullah SAW said: “The virtue
of science is better than the virtue of worship,
and both your religion is sanity (fadl al- ilm
khayr min fadl al- ‘ibadah, wa khayr dinikum

"Ibn Méjah al-Qazwini, al-Sunan, vol. 1, no. 1468 (Aleppo: Dar
Ihya’ al-Kutub al-‘Arabiyyah, t.th).

“Muhammad b. Ishdq Ibn Khuzaymah, Kitdb al-Sahih, vol.
2, no. 1497 (Beirut: al-Maktab al-Islami, t.th).

al-wara*)’®

(b) The chapter of al-tafsir: Abl al-Qasim al-
Hasan b. Muhammad b. al-Husayn b. ‘Ugbah
b. Khalid al-Sakuni in Kufah, ‘Ubayd b.
Kathir al-*‘Amiri told us, ‘Abbad b. Ya‘qib
told us, Yahya b. Adam told us, Isra’il told
us, ‘Ammar b. Abi Mu‘awiyah told us, from
the Sultan b. Abi al-Ja‘d, from Jabir b. ‘Abd
Allah, he said: This verse, “‘He who is afraid of
Allah surely He will make for him a way out
(wa man yattaqi Allah yaj ‘al lahu makhraj™
wa yarzughu min haythu la yahtasib) [al-
Talaq: 2-3], “Descended for a man from the
Children of Ashja ‘who was needy, agile
and of many descendants. He then went to
the Prophet Muhammad and asked him, he
answered: “Fear Allah and be patient (ittaqgi
Allah wa isbir).” After that he returned to
his people, they asked: What did the Prophet
Muhammad give to you? He replied: He
gave me nothing, he just said “fear Allah and
be patient.” Not long after, his son came to
bring the goat he got from his enemy. Then,
he went to the Prophet Muhammad to ask and
preach the matter, the Prophet Muhammad
then replied: “Eat the goat (kulha).” After that,
come down [verse] “wa man yattaqi Alldh
vaj ‘al lahu makhraj* wa yarzughu min haythu
la yahtasib” [al-Talaq: 2-3]. [Al-Hakim
commented:] This is a hadith that is valid in
its sanad, but both (al-Bukhari and Muslim)
do not narrate it. [Al-Dhahabi commented:]
Even though [this hadith] is munkar (literal:
it must be denied).”’

(c) The chapter of tawarikh al-mutagaddimin
min al-anbiyd’ wa al-mursalin (history of
the previous prophets and apostles): Like
the hadith of al- Tirmidhi’s history the third
above. Al-Hakim commented: This is a hadith
that is valid in its sanad, but both (al-Bukhari
and Muslim) do not narrate it. Al-Dhahabi

Abl ‘Abd Allah al-Hakim, al-Mustadrak ‘ala al-Sahihayn,
vol. 1, no. 317 (Beirut: Dar al-Kutub al-‘Ilmiyyah, 1990).
"bid., vol. 2, no. 3820.
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commented: Sahih.”™

(d) The chapter of ma ‘rifat al-sahdbah radiya
allah ‘anhum (know the companions of the
prophets): Ahmad b. Balawayh al-‘Aqisi
told us, Muhammad b. ‘Uthman b. Abi
Shaybah told us, ‘Abbad b. Ya‘ub told us,
Nah b. Darraj told us, from Muhammad
b. Ishaq, from al-Zuhri, That Asma ‘al-
Ansariyyah said: Every stone that was
lifted in Iliyd’ on the night it was killed
‘Ali must have found its blood underneath
(ma rufi‘a hajar bi Iliya’ laylah qutila ‘AlT
illa wa wajada tahtahu dam ‘dbit). Al-
Hakim commented: The histories vary in
determining Amir al-Mu’minin’s age when
killed. [Al-Dhahabi commented:] Nih is
[narrator] kahdhddb (liar).”

(e) The chapter of ma ‘rifat al-sahdbah radiya
allah ‘anhum: Abla Bakr Muhammad b. ‘Ali
al-Faqih al-Shay1 told us, Aba Talib Ahmad
b. Nasr al-Hafiz, ‘Ali b. Sa‘id b. Bashir told
us, from ‘Abbad b. Ya‘qlb, Muhammad b.
Isma‘il b. Raja ‘al-Zubaydi, from Ishaq al-
Shaybani, from Jumay ‘b. ‘Umayr, he said:
Me and my mother visited the residence of
‘A’ishah, then I heard (‘A’ishah) from behind
the veil when my mother asked him about’
Ali, ‘A’ishah replied: You asked me about
a man who, for the sake of Allah, I have
never known a man who was more loved by
the Prophet Muhammad than ‘Ali, neither [I
have also known] on earth a woman who was
loved by the Prophet Muhammad from his
wife (‘Ali) (ma a ‘lamu rajul™ kana ahabba
ila rasil allah salla allah ‘alayhi wa sallama,
wa ld fi al-ard imra’ah kanat ahabba ild rasil
allah salla allah ‘alayhi wa sallama min
imra’atihi). [Al-Hakim commented:] This is
a hadith that is valid in its sanad, but both,
[ie al-Bukhari and Muslim], do not narrate it.
[Al-Dhahabi commented:] Jumay ‘b. ‘Umayr

"Ibid., vol. 2, no. 4238.
791bid., vol. 3, no. 4694.
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muttaham (accused) [lying].%

Values and Content of Hadith Narration
of ‘Abbad b. Ya‘qlib: Towards Theoretical
Implications

1. The Narration of al-Bukhari

Judging from the construction: “Sulayman
told me, Shu‘bah told us, from al-Walid [b. al-
‘Ayzar]; [and al-Bukhari said:] ‘Abbadb. Ya‘qib
al-Asadi told me, ‘Abbad b. al-‘Awwam told us,
from al-Shaybani, from al-Walid b. al-‘Ayzar,
“existence” Abbad b. Ya‘qub in the sanad of
Sahih al-Bukhari is only intended as a supplement
for other narrators, namely Sulayman b. Harb (w.
224 H).

In this al-Bukhari’s sanad, ‘ Abbad is parallels
(magran) with Sulayman b. Harb, a narrator
of thigah which is included in the category of
mukthirin (narrators who have narrated many
Hadiths). Here ‘Abbad is only used as a supporter
(tab ) of the history of Sulayman b. The actual
Harb has also been fairly strong. Based on this
analysis, al-Bukhari takes into account ‘Abbad
b. Ya‘qlb in the narration of the Hadis al-Jami*
al-Sahih, a book which is considered the most
authentic and valid after the Qur’an. Because,
what does it mean to support the narrator of
thigah, if that support comes from the daif
narrators who are not counted?

Judging from the content, one hadith ‘Abbad
b. Ya‘qlb in Sahih al-Bukhari relates to the theme
of Islam, prayer, and jihad. The three themes that
are not at all related to the ideology of the Shiite
or Rafidah schools. These three themes, thus, have
nothing to do with the ideological propaganda of
the Shia and Rafidah schools.

2. The Narration of al-Tirmidhi

In contrast to Sahih al-Bukhdri which
specifically contains the authentic hadiths by
the author, Sunan al-Tirmidhi is not specified to
contain authentic hadiths but also contains hasan

8Tbid., vol. 3, no. 4731.
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and daif hadiths. The first Hadith of ‘Abbad b.
Ya‘qib, as asserted by al- Tirmidhi himself, is
also al-Bazzar (d. 292 H / 905 M)*' and Husayn
Salim Asad,* is a problematic hadith. The
main problem is in one of the narrators, namely
Muhammad b. al-Fadl b. ‘Atiyyah. Based on the
comments of many critics of Hadith, such as Ibn
Ma‘in (d. 233 H / 848 AD),* al-Bukhari,** al-
Jazajani (w. 259 H/873 M),* Muslim,* al-Nasa’i*’
Ibn Hanbal,®*® Abi Zur‘ah® and AbG Hatim al-
Razi,”® Muhammad b. al-Fadl is a problematic
narrator or not taken into account. In showing
the versatility of the hadith being discussed,
al-Tirmidht feels that it is sufficient to discuss
Muhammad b. al-Fadl without touching ‘Abbad
b. Ya‘qlb in the least. Even though ‘Abbad b.
Ya‘qib was a widely known Shi’a-Rafidah,
including by al-Tirmidhi himself who was the
narrator of the pupil of ‘Abbad b. Ya‘qtb.

The second case of ‘Abbad b. Ya‘qlib’s hadith
narration is the same as the first hadith. Although
the second hadith is considered valid by the al-
Albani by taking into account the supporting
paths of sanad (shahid and tabi), this one line
sanad of al-Tirmidh’s history is problematic. The
problem, according to al-Tirmidhi as concluded
by al-Albani, is in one of the narrators, namely
‘Abd Allah b. ‘Abd al-Quddis.”" Based on the
conclusions of Ibn Hajar’s research, the problem

81See Ahmad b. ‘Amrw al-Bazzar, al-Musnad, vol. 4, no. 1481
(Madinah: Maktabat al-‘Ultim wa al-Hikam, 2009), 302.

82See the commentary of Husayn Salim Asad dalam Ibn Mé4jah,
al-Sunan, vol. 9, no. 5410: 281.

$Yahya b. Ma‘in, al-Tdrikh, vol. 4 (Mekah: Markaz al-Bahth
al-‘Tlmi wa IThya’ al-Turath al-Islami, 1979), 355.

$%Muhammad b. Isma‘il al-Bukhari, al-Du ‘afd’ al-Saghir (t.tp:
Maktabat Ibn ‘Abbas, 2005), 124.

$Ibrahim b. Ya‘qlb al-Jazajani, Ahwdl al-Rijdl (Pakistan:
Hadith Akadimi, t.th), 342.

$Muslim b. al-Hajjaj al-Naysablri, al-Kund wa al-Asma’, vol. 1
(Madinah: al-Jami‘ah al-Islamiyyah, 1984), 499.

Ahmad b. Shu‘ayb al-Nasd’i, al-Du‘afd’ wa al-Matrikin
(Aleppo: Dar al-Wa‘y, 1936), 93.

$8Tbn Abi Hatim, al-Jarh wa al-Ta ‘dil, vol. 8, 56.

¥1bid.

PIbid.

"Muhammad Nasir al-Din al-Albani, Silsilat al-Ahadith al-
Sahihah wa Shay’ min Fighihd, vol. 4 (Riyad: Maktabat al-
Ma‘arif, 2002), 393.

of Abd Allah b. ‘Abd al-Quddis was in his dabit:
he was often mistaken in the narration of the
Hadith (wa kdna aydan yukhti'u).* In jarh wa
ta ‘dil, the problems that exist in the narrator’s
sickness are lighter than the problems that
exist in justice. However, like the first hadith,
al-Tirmidhi’s explanation still does not touch
‘Abbad b. Ya‘qub. If al-Tirmidhi considers
‘Abbad b. Ya‘qub is troubled in his justice, al-
Tirmidhi should have been more commenting
on the issue of justice which existed in ‘Abbad
than the problem of satanism that existed in‘“Abd
Allah b. “‘Abd al-Quddds.

The third value of hadith narrated by ‘Abbad
b. Ya‘qub is not commented on by al-Tirmidhi.
Although the hadith under discussion is considered
valid by al-Hakim and approved by al-Dhahabi,*
based on the research of other Hadith critics,
such as al-Albani* and Asad,” this hadith is daif.
The versatility of this hadith, as asserted by al-
Albani and Asad, is due to the existence of two
problems in the two narrators, namely al-Walid b.
Abi Thawr who is a daif narrator and ‘Abbad b.
Abi Yazid who is a majhil (unknown) narrator.
According to them, the passivity of this hadith
is not due to the problem of justice at Abbad b.
Ya‘qlib. However, this third hadith is validated
by al-Hakim and approved by its commentator,
al-Dhahabi.”

The theme of the first hadith was the ethics
of the congregation in Friday prayers when the
preacher was preaching. The theme of the second
hadith is humiliation and slander arising from the
lifestyle of spree. The theme of the third hadith is
the glory of the Prophet on the side of all beings.
The theme of the three hadiths is not related to

“Ibn Hajar al-‘Asqalani, Taqrib al-Tahdhib (Suriah: Dar al-
Rashshad, 1986), 312.

%See al-Hakim, al-Mustadrak, vol. 2, no. 4238: 677. Seealsothe
commentary al-Dhahabi.

%See the commentary al-Albani dalam al-Tirmidhi, al-Sunan,
vol. 5, no. 3626: 593.

%See the commentary Husayn Salim Asad, in ‘Abd Allah b.
‘Abd al-Rahman al-Darimi, a/-Sunan, vol. 1, no. 21 (Arab Saudi:
Dar al-Mughni, 2000), 171

%Al-Hakim, al-Mustadrak, vol. 2, no. 4238: 677.
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the ideology of the Shi’a-Rafidah school, let alone
its propaganda.

3. The Narration of Ibn Majah

Hadith narrated ‘Abbad b. Ya‘qub narrated
by Ibn M3jah was considered daif by al-Albani
by quoting the work of Shihab al-Din al-Bisiri
(d. 840 H/ 1436 AD) who conveyed Ibn Hibban’s
view of justice ‘Abbad. According to him,
“Abbad was a Syiah-Réfidah propagandist who
narrated the munkar hadiths (which were denied).
Therefore the history of ‘Abbad deserves to be
abandoned.”’

The Ibn Hibban school of mubadda ‘iin
narrators, as described earlier, does indeed
distinguish between propaganda and
nonpropaganda: the history of propaganda is
rejected and a nonpropagandist history is accepted.
But this view of Ibn Hibban delivered by al-Busiri
is clearly at odds with the views of most critics
of the Hadith who lived during the ‘Abbad or not
long after, such as Aba Hatim, Ibn Khuzaymabh,
and al-Daraqutni, as previously described, did not
consider justice ‘Abbad. Coupled with the reality
of al-Bukhari ‘s narration of one of his hadiths in
al-Jami‘ al-Sahih, and reality al-Tirmidhi which
prefers to comment on the’ mild ‘problem other
than’ Abbad, as explained in the first hadith of
al-Tirmidh’s account above.

Therefore, even though ‘Abbad is a
propagandist and extreme Shi’a-Rafidah, in the
context of the narration of Ibn Hajar’s research
Hadith still concludes that” Abbad is an honest
narrator (sadiiq) and calculated. Ibn Hajar also
asserted the statement of Ibn Hibban which
claimed the history of ‘Abbad deserves to be
removed (vastahiqqu al-tark) was excessive and
disproportionate.”® In essence, even if the hadith
being discussed is problematic, the problem is

See al-Albani, Silsilat al-Ahadith al-Da‘ifah  wa al-
Mawdii‘ah, vol. 3, 383; Shihéb al-Din al-Busiri, Misbdh al-
Zujdjah fi Zawa'id Ibn Mdjah, vol. 2 (Beirut: Dar al-‘Arabiyyah,
1403 H), 26.

%Ibn Hajar, Taqrib al-Tahdhib, 291.
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clearly not in justice of ‘Abbad. Thus according
to most critics, Hadiths are more calculated.

The theme of hadith history ‘Abbad b. Ya‘qlib
is the procedure for the care of the Prophet’s body
at his personal request. The theme has nothing to
do with the ideology of the Syiah-Rafidah school
as well as a propagandist and non-propagandist
dualism.

4. The Narration of Ibn Khuzaymah

Hadith by ‘Abbad b. Ya‘qub narrated by Ibn
Khuzaymah in al-Sahih is considered daif by al-
Albani. There is nothing strange about the passivity
of the hadiths in a compilation which the author
specifically contains valid hadiths, such as Sahih
Ibn Khuzaymah. Because the valid evaluation
departs from the subjectivity of the author. The
daif assessment by al-Albani departed from his
analysis of one of the narrators in this tradition:
Simak, from ‘Ikrimah. Quoting the conclusions
of Ibn Hajar’s research, al-Albani asserts that the
history of the narrators of the Simak-‘Ikrimah
is ambiguous (mudtaribah).”® After all, the
editorial who is more accountable is “sadaqah”
(almsgiving), as in other histories, not “saldh”
(prayer).'®

However, apart from the existing daif
judgment, what needs to be emphasized here is
that Ibn Khuzaymah explicitly considered ‘ Abbad
b. Ya‘qlb as a narrator of thigah. Even though he
was fully aware of the value of shi’a-Réfidah of
‘Abbad by declaring “al-muttaham fi ra yihi” (the
accused [as heretic] in his view), as stated in the
editorial of the sanad. This claim against the hadith
in Sahih Ibn Khuzaymah is more about the confusion
of the history of the narrators of the Simak-‘Ikrimah
which ultimately led to confusion in the editors of
the hadith. So the value of daif claim is not due to
the existence of ‘Abbad b. Ya‘qib.

The theme of hadith narrated by ‘Abbad b.
Ya‘qub is the essence of the meaning of alms

2TIbid., 255
10See al-Albani, Silsilat al-Ahddith  al-Da‘ifah  wa al-
Mawdii ‘ah, vol. 3, 190.
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or prayer widely. The theme has nothing to do
with the ideology of the Shi’a-Rafidah school as
well as the dualism of propagandists and non-
propagandists in the Shi’a-Rafidah school.

5. The Narration of al-Hakim

The first hadith by ‘Abbad b. Ya‘qiib, seen
from its existence in al-Mustadrak ‘ala al-
Sahthayn, is considered to fulfill the standard
of the validity of Sahih al-Bukhdri and or
Sahih Muslim by al-Hakim. Al-Dhahabi, the
commentator of al-Mustadrak book, also did not
comment on this hadith. Likewise, the situation
with one supporting hadith (sidhid) from a friend
of Sa‘d b. Waqqas. Apart from other judgments,
the hadith with two lines of history of mutual
support is considered valid by al-Albani,'”" and
Sa‘d’s narration is assessed as hasan and there is
no problem with the sanad by al-Mundhiri (w.
656 H/1258 AD) as stated by al-Munawi (w. 1031
H/1622 AD).'%

The second hadith, as long as the author’s
study, is not found in other Hadith books and
also does not find any judgment except the brief
assessment of al-Dhahabi. Commenting on al-
Hakim which states that the sanad of the second
hadith is valid but al-Bukhari and Muslims do not
narrate it in Sahihayn (sahih wa lam yukharrijahu),
al-Dhahabi asserting that this second hadith is
munkar (denied).'®The third hadith ‘Abbad b.
Ya‘qb in al-Mustadrak, the situation is the same
as the third hadith in Sunan al-Tirmidhi.

Judging from the content, the first hadith
themed the superiority of science compared to
worship in its narrowest sense, and the second
hadith themed resignation and unexpected fortune.
The theme of the two hadiths has nothing to do
with the ideology of the Shi’a-Rafidah school.

0"Muhammad Nasir al-Din al-Albani, Sahih al-Jami‘ al-
Saghir wa Ziyddatuhu, vol. 2 (Arab Saudi: al-Maktab al-Islamd,
t.th), 776.

12Zayn al-Din al-Munawi, al-Taysir bi Sharh al-Jimi‘ al-
Saghir, vol. 2 (Riyad: Maktabat al-Imam al-Shafi‘i, 1988), 170.
183See al-Hakim, al-Mustadrak, vol. 2, no. 3820: 534. Also see
the commentary of al-Dhahabi.

The theme also cannot be linked to the concept of
propagandists and ideological nonpropagandists
from the Shi’a-Rafidah school.

The fourth narration of*Abbad b. Ya‘qlb
in al-Mustadrak is not found in other books
of Hadith. Commenting on the history being
discussed, al-Dhahabi explicitly states: “Nuh is
a liar” (kadhdhab). So it can be stated that this
history is a history of mawdii * (fake). In addition,
this athar content can be regarded as glory
propaganda ‘Alib. Abi Talib even his cult. What
immediately needs to be emphasized is that the
history falsehood and narrator’s lies are pinned
to Nih b. Darraj, not ‘Abbad.

The fifth Hadith by ‘Abbad b. Ya‘qab in al-
Mustadrak, which is wrongly considered valid
by al-Hakim because it fulfills the standard of
validity Sahihayn, is rejected by al-Dhahabi
by stating: “Jami‘ b. ‘Umayr accused of lying”
(muttaham). Jami ‘is one of the narrators in
the sanad of the hadith that is being discussed.
In addition, the content of this hadith can be
considered as succession propaganda of ‘Alias a
Muslim leader after the death of the Prophet. So
this hadith was rejected, and the opposition was
due to the existence of Jami ‘as narrators accused
of being liars in the context of the narration of
the Hadith. Strictly speaking, the upheaval of
the hadith is not the reason for the existence of
‘Abbad b. Ya‘qub.

Conclusion

Based on documented evidence, both in the
Sunni version of biographical and historical
literature as well as the Shia version of biographical
and historical literature, it is certain that ‘Abbad
b. Ya‘qib was a narrator of the Shi’a-Rafidah
ideological Hadith. However, the existence of
the ‘Abbad as the narratorwas taken into account
in the compilation books of the main Hadith
(ummahat kutub al-hadith) of Sunni cannot
be negated. ‘Abbad is counted as a narrator of
the Prophet’s Hadith documented in the books
of the Sunni main Hadith. The existence of
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‘Abbad in it can be counted as a thigah narrator
(trustworthy) who is independent and stands
alone in its divinity, or its existence in it as a
supporter of other historical lines. By continuing
to not turn a blind eye to those who continue
to reject the history and their deeds, the reality
of the narration of the Hadith in the books of a
compilation of Sunni Hadith remains to inform
that ‘Abbad b. Ya‘qib is a narrator that can be
taken into account.

Reviewing from the content, the hadiths
narrated ‘Abbad b. Ya‘qub can be totally
unrelated to the ideological propaganda of the
Syiah-Rafidah school, and can also be related.
However, if the hadiths which can be linked to
the propaganda of the Shi’a-Rafidah school are
problematic, the problem is with other narrators
who are known to be problematic in the narration
of the Hadith. Strictly speaking, the problem that
caused the upheaval of these hadiths is not at
‘Abbad b. Ya‘qub.
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